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Mulla Ali Al-Qari and Ilm Al-Ghayb (the knowledge of the
Unseen)
Ahnaf’s takfeer for those who believe that the Prophet (saw) knows the
Unseen
Mulla Ali Al-Qari Al-Hanafi wrote in his “Sharh Fiqh Al-Akbar” p 253, Dar
Al-Kutub Al-Ilmiyah:
“Know that the Prophets (peace be upon them) did not know matters
related to hidden knowledge except for those that Allah taught them
SOMETIMES (Ahyanan) and the Ahnaf have clearly affirmed the
Takfeer (excommunication from Islam) for those who hold the belief
that the Prophet (saw) knows Al-Ghayb (the Unseen) contradicting His
saying:
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“Say: "None In the heavens and the earth knows the Ghaib (unseen)
except Allah" (An-Naml : 65)
This is how it is stated in Al-Musayarah (of ibn Al-Hummam AlHanafi)”
Comment: The words of Mulla Ali Al-Qari: “SOMETIMES (Ahyanan)” clearly
means that on some occasions only Allah taught the Prophet (saw) some
matters of the Unseen, and for Mullah Ali Al-Qari this only occurred
“Ahyanan” meaning in same cases, and he did not say that the Prophet (saw)
received the knowledge of everything, the knowledge of Al-Lahw Al-Mahfuz
(Preserved Tablets) that contain everything that is to occur up to judgement
day, so the ‘Ata’i knowledge of the Prophet (saw) of the Unseen was only for
some matters (Ahyanan).
And Mulla Ali Al-Qari is speaking for final stage and not for beginning stage,
else he would say that later on the Prophet (saw) was not informed Ahyanan
(sometimes) but knew everything, was taught everything.
The Prophet (saw) not knowing matters of the world
Qadhi ‘Iyad Al-Maliki wrote in his “Ash-Shifa”, Eng tran by A. Bewley p 293
and after, chapter “The Protection of the Prophets”, Section 3, the Prophet’s
knowledge of the affairs of this world:

“As for things connected to this world, it is not a precondition that the
Prophets be protected from a lack of knowledge about them or from
believing them to be different from how they actually are. This does
not constitute a blemish in them since their chief concern is the Next
World and information about it, and the business of the Shari’a and its
laws. The affairs of this world are quite different to that…
As for those matters of the Shari’ah about which he had no specific
concern, he initially knew nothing of them except what Allah had
taught him and he became completely established in knowledge of
them, either by revelation from Allah or by permission to prescribe
and judge by what Allah had shown him. Regarding many such things,
he had to wait revelation.
When the Prophet died, he knew everything about the Shari’a and its
sciences were firm and exact with him without any room for doubt,
hesitation or ignorance. In short, it is not permissible for the Prophets
to have been ignorant of any of the details of the Shari’a to which he
was commanded to summon people since it would not have been
correct for him to call to something he did not know.
As for his knowledge of the hidden realms of the heavens and the
earth and Allah’s creation, and his elaborating about His beautiful
names, His greatest signs, the matter of the Next World, the
precondition of the Hour, the states of the happy and the wretched, the
knowledge of what was and what would be, and what he only knew
by revelation, he was, as has already been made clear, protected
regarding these things, untouched by doubt or query in his knowledge
of them. He had absolute certainty regarding them. However, it is not
necessary for him to have knowledge of every single detail
concerning them, even though the knowledge he did have concerning
them was more than most men possess”
Comment: These statements of Qadhi ‘Iyad demolish the Barailwi religion
and their claim that at the end, the Prophet (saw) received the knowledge of
everything that was and will be (ma kana wa ma yakunu) and this means
knowledge of the Unseem, while here Qadhi ‘Iyad said for that the
knowledge of what was and what would be, it is not necessary for the
Prophet (saw) to know every single detail concerning this. So this knowledge
of what was and what would be that was conferred to the Prophet (saw) was
general and concerning main events and not the detailed actions of each
individual.

Also Qadhi ‘Iyad said that at the end, the Prophet (saw) knew everything
from matters related to the Shari’ah, and this complete knowledge is
restricted to religious matters only, and not for matters related to this world.
Mulla Ali Al-Qari wrote in his “Sharh Ash-Shifa” v 2 p 211, Dar Al-Kutub AlIlmiyah (words of Qadhi ‘Iyad in capital letters and explanation of Mulla Ali
Al-Qari in normal):
“AS FOR THINGS CONNECTED TO THIS WORLD, IT IS NOT A
PRECONDITION THAT THE PROPHETS BE PROTECTED FROM A
LACK OF KNOWLEDGE ABOUT THEM as it is misconceived by the
Shi’ah and they are refuted by the saying of Al-HudHud to Sulayman
(may the Salah and Salam be upon him): "I have grasped (the
knowledge of a thing) which you have not grasped” (27: 22) OR
FROM BELIEVING THEM TO BE DIFFERENT FROM HOW THEY
ACTUALLY ARE meaning contrary to their reality as it is indicated by
his saying (saw) to the Ansar while they were pollinating the date
palm trees: You should not do such, so they left its pollination and
they only obtained few (dates) from them, so he said to them: you
know better the matters of the your world, and likewise for his turning
to the view of Al-Habab ibn Al-Mundhir at the battle of Badr as it has
preceded.”
Comment: So for Mulla Ali Al-Qari, the belief that the Prophets must know
the matters of this world is the belief of the Shi’ah, and they are refuted by the
fact that Al-HudHud knew some matters that Sulayman did not know. So for
Mulla Ali Al-Qari, this creed is that of the Shi’ah and not Ahlus Sunnah, and
he is speaking about last stage, else he would not describe this as the Shi’ah’s
belief, but say that Ahlus Sunnah believe that at the end of his life after the
completion of the Quran, the Prophet (saw) knew all matters of the world. So
refuting this belief and attributing it to the Shi’ah shows that the Prophet (saw)
was never conferred such knowledge, and this denies given knowledge
(‘Ata’i knowledge).
Mulla Ali Al-Qari further wrote on p 213 after the words of Qadhi ‘Iyad in
capital letter:
“HOWEVER, IT IS NOT NECESSARY FOR HIM TO HAVE
KNOWLEDGE OF EVERY SINGLE DETAIL CONCERNING THEM
rather likely it is said, it is not conceivable for him to comprehend
whatever is in it”
Comment: So for Mulla Ali Al-Qari, it is not conceivable to think that the
Prophet (saw) knew every single detail of what is and what would be (Ma
kana wa ma Yakunu), every single detail of the hidden matters of realms of

the heavens and earth and others. Such a belief similar to Barailwis is
inconceivable for Mulla Ali Al-Qari.
See the scans of the books of “Fiqh Al-Akbar” and “Sharh Shifa” of Mulla Ali
Al-Qari
To be continued insha Allah for more sayings of Mulla Ali Al-Qari on Ilm AlGhayb
May Allah send Salah and Salam on the Prophet (saw), his family and
companions
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Mulla Ali Al-Qari on the Prophet (saw) not leaving major events to occur
Qadhi ‘Iyad wrote in Ash-Shifa, Eng tran. A. Bewley p 186-187, chapter “The
Prophet’s knowledge of the unseen and future events”:
“Hudhayfa said, “The Messenger of Allah gave us an address in which
he did not leave out anything that would happen until the last Hour
came. Whoever remembered it remembered it and whoever forgot it
forgot it. Many companions of mine have known it. When any of it
came to pass, I would recognise it and remember it as a man
remembers the face of a man who has gone away and which he
recognises when he sees him again.”
Then Hudhayfa said, “I do not know whether my companions may
have forgotten or pretended to forgot, but the Messenger of Allah did
not leave out the instigator of a single disaster that was going to
happen until the end of the world. There were more than three
hundreds of them. He named them for us, each with his own name, the
name of his father and his tribe.”
Abu Gharr said, “When the Messenger of Allah left us there was not a
bird that flies in the sky but that he had given us some knowledge
about it” (Ibn Hambal and At-Tabarani)”
Comment: The second narration of Abu Dawud: “Messenger of Allah did not
leave out the instigator of a single disaster that was going to happen until
the end of the world” explains the first one from Sahih Muslim: “he did not
leave out anything that would happen until the last Hour came”.
So the Prophet (saw) not leaving anything that would happen means
anything related to major disasters and tribulations of the community. It does
not mean that the Prophet (saw) informed of every single event that is to
occur, that he told when Umar, Uthamn and Ali would be martyred and how,
what so and so will do. Would any Barailwi claim that the Prophet (saw) even
informed of every human’s private actions with his wife?
Mulla Ali Al-Qari commented in his “Sharh Ash-Shifa”v 1 p 679, words of
Qadhi ‘Iyad in bold:
“He did not leave out anything important that would happen until the
last Hour came”

So Mulla Ali Al-Qari clearly said that the Prophet (saw) told everything
IMPORTANT (Muhiman) that would happen until the last hour came. He did
not say that the Prophet (saw) told every single event, even events of people’s
private life that is to happen.
Then Mulla Ali Al-Qari said about the narration of Abu Gharr:
“When the Messenger of Allah left us there was not a bird that flies in
the sky but that he had given us some knowledge meaning ruling
general or detailed about it meaning from this bird or from its flying”
Here again, Barilwis use this Hadith to show that the Prophet (saw) knew the
movements of birds and everything in the universe, while Mulla Ali Al-Qari
explained that the Prophet (saw) did not leave any ruling (Hukm) about the
birds or their movements. So it is for rulings such as those who are Halal and
Haram or rulings about their movements.
And scholars explained this as a metaphor to indicate that the Prophet (saw)
did not leave anything untold about the Shari’ah.
The Prophet (saw) informing about his lost camel
In the same chapter, Qadhi ‘Iyad wrote about the events that the Prophet
(saw) told by revelation: and he mentioned p 190:
“He told about his she-camel when she had strayed and how she was
tied to a tree with her halter.”
The Barailwis use this narration to say that the Prophet (saw) knew the
Unseen and nothing is hidden to him, while the Prophet (saw) did not know
where is she-camel was lost and was only informed through revelation.
Indeed, Mulla Ali Al-Qari wrote in his “Sharh Shifa” v 1 p 699:
“And the she-camel of the Prophet (saw) was lost and a hypocrite said:
“He (the Prophet (saw) claims to know the unseen and he does not
know where his she-camel is except when the one who brings him
revelation comes.” So Jibril came and informed him about the saying
of the hypocrite and about the location of his she-camel, so the Prophet
(saw) told his companions about this and said: “I do not claim to know
the Unseen but Allah informed me about the saying of this hypocrite
and the location of my she-camel”
Comment: So for Mulla Ali Al-Qari, the Prophet (saw) clarified that he did
not know the unseen but Allah informed him of such matters in order to
clarify the false claim of this hypocrite. Indeed, this hypocrite falsely claimed
that the Prophet (saw) said that he knew the unseen.

It is strange to see that Ahmad Raza Khan uses this narration to prove that the
Prophet (saw) knew the Unseen, and Mulla Ali Al-Qari uses the same
narration to prove that the Prophet (saw) did not know the Unseen but was
only informed of the location of his she-camel after Jibril came to him.
The Prophet (saw) could err when judging between people
Qadhi ‘Iyad said in his Shifa eng. Tran. p 350-351:
S E C T I O N 4 : The Prophet's judgements
As for what the Prophet thought concerning his human capacity
to judge, the recognition of the true from the false, and the
science of distinguishing the beneficial from the corrupt, this is
similar to the previous topic
Umm Salama said that the Prophet said, "I am a man and you
bring your quarrels to me. Perhaps one of you might know how
to argue more eloquently than the other, and so I would decide
in his favour according to what I hear.
Whoever is given a judgement which contains any of his brother's
right should not take any of it or a piece of the Fire will be cut
out for him." In the transmission of az-Zuhri from 'Urwa, it has,
"Perhaps one of you might be more eloquent than the other and
so I would suppose that he was speaking the truth and give
judgement in his favour."
His judgements were based on the apparent evidence and what
the prevailing opinion demanded through the testimony of
witnesses, swearing on oath, looking for the most likely
interpretation, and recognising a hawk from a handsaw while
knowing what the wisdom of Allah demands concerning these
things.
If Allah had so willed, He would have acquainted the
Prophet with the secrets of His slaves and the hidden
consciences of his community and then he would have judged
between them by pure certainty and knowledge without any
need for confession, clear proof, oath or probability. However,
since Allah has commanded his community to follow the Prophet
and imitate his actions, states, decisions and life, and since this
knowledge, had it existed, would have been part of his special
knowledge by which Allah preferred him, his community would
not have had any way of following him in this respect nor of

establishing a proof, through the precedent of one of his cases in
his shari'a, because they would not know what he had been
shown in that case which caused him to reach the judgement he
reached. It would have been by a hidden element of Allah's
teaching to him by which he was able to see into their secrets. The
community as a whole would not have access to it.
Allah made the Prophet's judgement proceed by the outward, in
which he and other men are equal, so as to enable his
community to imitate him completely both in respect of particular
judgements and also as regards arriving at a judgement. The community
have taken his sunna from this outward knowledge and certainty
since clarification by action is more sublime than that by verbal
reports due to the comparative nature of verbal expressions and their
openness to different interpretations. Reaching judgement by outward
actions has a more subtle clarification, is clearer in judgement and has
greater benefit for the needs of disputes and quarrels. It was also in
order to enable the community to be guided by all the judgements he
made and so that verification of what has been related from him
would be made possible and the rule of his shari'a could be
established. Hidden within these judgements is some of the
knowledge of the Unseen which the Knower of the Unseen has kept
back. "He does not show His Unseen to anyone, except for a
Messenger with whom He is pleased." (72:26) He teaches him what
He wills of it and keeps to Himself what He wills. None of this
detracts from his prophethood nor does it lessen his protection.
Comment: The saying of Qadhi ‘Iyad that Allah kept back this knowledge
from the Prophet (saw) means that even at the end of his life the Prophet
(saw) was not acquainted with the secret thoughts of the people. And this
refutes the claim of the Barailwis who say that after the completion of the
Quran, the Prophet (saw) received the knowledge of everything and the
knowledge of the Preserved Tablets.
Mulla Ali Al-Qari agreed with this and said in his “Sharh Ash-Shifa” v 2 p
342, words of Qadhi ‘Iyad in bold:
“If Allah had so willed, He would have acquainted the
Prophet with the secrets hidden matters of His slaves from his
community and the hidden consciences of his community”
So for Mulla Ali Al-Qari, the Prophet (saw) was never given such a
knowledge, else he would say that later on the Prophet (saw) came to know
the secrets and thoughts of people.

Mulla Ali Al-Qari further wrote in his “Sharh Ash-Shifa” v 2 p 343, words of
Qadhi ‘Iyad in bold:
“He teaches him what He wills of it some of it and not all of it
and keeps to Himself keeps exclusive what He wills. None of this
meaning absence of informing him of some matters detracts from
his prophethood nor does it lessen his protection”
So Mulla Ali Al-Qari agreed with Qadhi ‘Iyad that this knowledge is among
matters that Allah kept to himself and did not reveal to the Prophet (saw), so
he has to judge based on apparent evidences.
More to come insha Allah about Mulla Ali Al-Qari and the knowledge of the
Unseen
May Allah send Salah and Salam on the Prophet (saw), his family and
companions
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The Hadith of “Everything appearing for the Prophet (saw)”
It is narrated in “Mishkat Al-Masabih”, Kitab As-Salah, Bab Al-Masajid wa
Mawadi’ As-Salah, about the Hadith of Ad-Darimi in a Mursal way, n 725:
“The Prophet (saw) said: I saw my Lord in the best form. He asked me:
“What do the highest angels dispute about?” I said: “You know”, He
put His hand between my shoulders and I felt its coolness in my chest.
I came to know what is in the heavens and the earth”
Mulla Ali Al-Qari wrote in his “Mirqat Al-Mafatih Sharh Mishkat AlMasabih” v 2 p 400 about this Hadith:
““I came to know what is in the heavens and the earth” meaning what
Allah (Ta’ala) informed him from what is in them from angels, trees
and others. And this is an expression about the greatness of his
knowledge that Allah opened for him. Ibn Hajar said: meaning all
existing things in the heavens, rather what is above them as it came in
the narration of the Mi’raj, and the earth comes in the meaning of
category, meaning all seven earths, rather what is below them as
indicated by him informing about the bulls and fishes in the seven
earths (end of ibn Hajar’s words). And it is possible that “heavens”
refers to the direction of above and “earth” refers to the direction
below, so it contains all (things above and below) but it is necessary to
particularise what we have mentioned as it is not correct to include
everything (in the heavens and earth) as it is obvious.”
Comment: For Mulla Ali Al-Qari, this unveiling cannot contain everything in
the heavens and earth, and this general statement has to be particularise.
On Hadith 748 in the same chapter, there is a similar Hadith of Mu’az
narrated in At-Tirmidhi and others with the words:
““What do the highest angels dispute about?” I said: “I don’t know.”
He said it three times then he said: “I saw Him putting His hand
between my shoulders and I felt its coolness in my chest. Then
appeared for me everything and I came to know” He asked me: O
Muhammad! I said: I am here my Lord. He said: What do the highest
angels dispute about? I said: about the Kafarat (actions cleaning sins),
and He asked me what they were and I said: walking to the prayers in

community, sitting in the mosques after the prayers, completing the
ablution at times of coolness…”
Mulla Ali Al-Qari said v 2 p 423 about this Hadith:
“Then appeared” meaning unveiled (Inkashafa) and became apparent
“everything” that Allah allowed to appear for him from the upper and
lower worlds absolutely or particularly about what the angels
dispute”
Comment: Mulla Ali Al-Qari clearly said that what appeared to the Prophet
(saw) can be only the things about which the angels dispute, such as the
Kafarat. So this general statement can be for particular matters only.
Also this unveiling is not continuous for Mulla Ali Al-Qari has he said in his
“Mirqat Al-Mafatih”, Kitab As-Salah, Bab Taswiyah As-Saf, v 3 p 153, ed Dar
Kutuib Ilmiyah about the Hadith in Bukhari and Muslim in which the
Prophet (saw) told to align the ranks (sufuf) of the people praying behind him,
and he said that he could see them from his back:
“I see you from my back” meaning with Mukashafah (unveiling) and this
does not necessitate the continuity of it as it contradicts his saying: “I
do not see what is behind my wall”, so this (Mukashafah) is particular
for the state of the prayer and his knowledge of the people praying
(behind him)”
Comment: So if this Mukashafah is not continuous for Mulla Ali Al-Qari and
the Prophet (saw) does not see behind him outside the prayer, then the
Mukashafah about the dispute of the highest angels cannot be continuous for
Mulla Ali Al-Qari as this Mukashafah is greater than the Mukashafah in the
prayer.
So not only for Mulla Ali Al-Qari one has to particularise the general
statement that everything appeared to the Prophet (saw), and this
Mukashafah is not continuous for Mulla Ali Al-Qari, as the Mukashafah in
prayer is not continuous as well. This Mukashafah was limited to this dream
and after the Prophet (saw) could not see what he saw there.
The Hadith of Al-Hawd
The Hadith of Al-Bukhari and Mulsim is collected in “Mishkat Al-Masabih”,
Kitab Ahwal Al-Qiyamah wa Bad Al-Khalq, Bab Al-Hawd wa Ash-Shafa’ah,
n 5571:
“Narrated Sahl bin Sa'd: I heard the Prophet saying, "I am your
predecessor at the Lake-Fount, and whoever will come to it, will

drink from it, and whoever will drink from it, will never become
thirsty after that. There will come to me some people whom I know
and they know me, and then a barrier will be set up between me and
them." The Prophet further said: "I will say those people are from me.
It will be said, 'You do not know what changes and new things they
did after you.' Then I will say, 'Far removed (from mercy), far
removed (from mercy), those who changed (the religion) after me!"
Mulla Ali Al-Qari wrote in his “Mirqat” v 10 p 227 about this Hadith:
“The Prophet further said: "I will say those people are from me” meaning
from my community or my companions. “It will be said, 'You do not
know what changes and new things they did after you'” from apostasy, as
sins do not prevent from coming to the Hawd and drinking from its
water. “Then I will say, 'Far removed (from mercy), far removed (from
mercy), those who changed (the religion) after me!" meaning after my
death or after accepting my religion and entering my community”
Comment: So Mulla Ali Al-Qari explained this Hadith according to its
apparent meaning, that the Prophet (saw) did not know the apostasy of
these people, whether they were companions or people of his community
who came after him.
Mulla Ali Al-Qari did not say like Barailwis that the Prophet (saw) actually
knew the condition of these people and what they did after him but either
forget at that time because of the intensity of that time or he hoped that they
would be forgiven, that is why he said that these people are from him and
asked why they were removed.
The Prophet (saw) saying: “I do not know what would happen to me and to
you”
The narration of Al-Bukhari is collected in “Mishkat Al-Masabih”, Kitab ArRiqaq, Bab Al-Buka wal Khawf, n 5340:
“The Messenger of Allah (saw) said: “By Allah I don’t know, by Allah I
don’t know, while I am the Messenger of Allah, what will happen to me
and to you”
Mulla Ali Al-Qari wrote in his “Mirqat” v 9 p 521:
“At-Tibi said: there are many explanations.
One of them: This saying was said after the wife of ‘Uthman ibn Maz’um
said when he (‘Uthman) died: “welcome to paradise” as a blame upon
her for bad behaviour about ruling about the Unseen, and it is similar to

the saying of ‘Aisha when he heard her saying: “Peace to this bird from
the birds of paradise”.
I (Al-Qari) say: it is not hidden that it is the cause behind this Hadith and
the time at which it occurred has no role in removing the difficulty in its
meaning.
Second explanation: This has been abrogated by His saying: “That Allah
may forgive you your sins of the past and the future” (Al-Fath : 2) as it
was said by ‘Ibn Abbas about His saying: “Nor do I know what will be
done with me or with you” (Ahqaf : 9)
I (Al-Qari) say: Abrogation, if we suppose that the abrogating text came
after (the abrogated one) with authenticity, only comes in rulings and
not in narrations as it is established in the priniciples.
Third explanation: That what is negated is detailed knowledge and not
general knowledge.
I (Al-Qari) say: This is what is correct.
Fourth Explanation: That this is particular to the matters of this world
without considering the reason of saying this Hadith.
I (Al-Qari) say: This is included in the precedent (category), and
choosing the most general way is more complete. And what is intended
by matters of this world related to him is: hunger, thirst, satiety, opinion,
illness, good health, poverty, wealth and likewise is the state of the
community. It has been said: the meaning is: whether I will be expelled
from my land or killed like Prophets before me, or whether you will be
stoned or swallowed by the earth like those who denied their prophets
before.
In conclusion, he wanted to deny the knowledge of the Unseen from
himself and that he is not acquainted with the hidden matters.”
Comment: Mulla Ali Al-Qari clearly said that this Hadith means that the
Prophet (saw) does not know the details of what will happen to him, yet he
knows some general matters. And the Prophet (saw) was not given
knowledge of all hidden matters, denying ‘Ata’i knowledge of everything.
Indeed, Mulla Ali Al-Qari did not say that at the end, the Prophet (saw)
received the detailed knowledge of everything that is to occur up to
judgement day and the detailed knowledge of the Preserved Tablets.
May Allah send Salah and Salam on the Prophet (saw), his family and
companions!
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The statements of Imam At-Tahawi that annihilate the Barailwi religion
The Ahnaf use the following narration to say that reading Surah Al-Fatihah for the
Muqtadi (follower of the Imam) is not compulsory. It is narrated in Ibn Majah, Musnad
Ahmad, At-Tahawi in his “Sharh Ma'ani Al-Athar” (n 2185) and others. The wordings of
ibn Majah are (Eng. Tran. Darusalam, 1235):
It was narrated that ibn ‘Abbas said: “When the Messenger of Allah (saw) fell ill with
what would be his final illness, he was in the house of ‘Aishah. He said: ‘Call ‘Ali for
me’ …Then Bilal came to tell him that the time for prayer had come, and he said:
“Tell Abu Bakr to lead the people in prayer.’ Aishah said: ‘O Messenger of Allah,
Abu Bakr is a soft and tenderhearted man, and if he does not see you, he will weep
and the people will weep with him. If you tell ‘Umar to lead the prayer (that will be
better).’ Abu Bakr went out and led the people in prayer, then the Messenger of
Allah (saw) felt a little better, so he came out, supported by two men, with his feet
making lines along the ground. When the people saw him, they said: ‘Subhnan
Allah”, to alert Abu Bakr. He wanted to step back, but the Prophet (saw) gestured
him to stay where he was. Then the Messenger of Allah (saw) came and sat on his
right. Abu Bakr stood up, and he was following the lead of the Prophet (saw), and
the people were following the lead of Abu Bakr. Ibn ‘Abbas said: ‘And the Messenger
of Allah (saw) started to recite from where Abu Bakr had reached”
The argument of the Ahnaf is that Abu Bakr first read Surah Al-Fatihah and the Prophet
(saw) entered the prayer as a Muqtadi, and after entering as a Muqtadi, he (saw) became
the Imam instead of Abu Bakr and he carried on the recitation were Abu Bakr left, so he
did not read Al-Fatihah again, showing that for the Muqtadi, the reading of the Imam is
enough.
At-Tahawi argued that this prayer was a prayer in which the Imam recited loudly
(meaning Fajr, Maghrib or Isha) and said in his “Sharh Ma’ani Al-Athar”:
“Because this was a prayer in which the recitation was aloud, and if it was not such,
the Prophet (saw) would not have known where Abu Bakr had reached from his
recitation”

ﻷﻥ ﺘﻠﻙ ﺍﻝﺼﻼﺓ ﻜﺎﻨﺕ ﺼﻼﺓ ﻴﺠﻬﺭ ﻓﻴﻬﺎ ﺒﺎﻝﻘﺭﺍﺀﺓ ﻭﻝﻭﻻ ﺫﻝﻙ ﻝﻤﺎ ﻋﻠﻡ ﺭﺴﻭل ﺍﷲ ﺼﻠﻰ ﺍﷲ ﻋﻠﻴﻪ ﻭ ﺴﻠﻡ ﺍﻝﻤﻭﻀﻊ
ﺍﻝﺫﻱ ﺍﻨﺘﻬﻰ ﺍﻝﻴﻪ ﺃﺒﻭ ﺒﻜﺭ ﻤﻥ ﺍﻝﻘﺭﺍﺀﺓ
Comment: This statement of Imam At-Tahawi destroys the Barailwi religion, as this
prayer was the last prayer that the Prophet (saw) offered in a group before his death, and
at that time, according to At-Tahawi, if Abu Bakr was to read silently, the Prophet (saw)
would not have known where Abu Bakr left the recitation so he could carry on from
there, and the Prophet (saw) only knew where Abu Bakr reached from his recitation
because the prayer was a Jahri prayer in which the Imam should read aloud.

So for Imam At-Tahawi, the Prophet (saw) even after the completion of the revelation
was not conferred the knowledge of everything, and this denies 'Ata'i knowledge of
everything given to the Prophet (saw), meaning that for At-Tahawi the Prophet (saw)
was not given the knowledge of what someone would recite silently, and the recitation
must have been aloud for the Prophet (saw) to know where Abu Bakr stopped.
This saying of At-Tahawi can not be interpreted to mean that At-Tahawi denied only
Zati knowledge (knowledge known without intermediary) and not 'ata'i knowledge
(given knowledge), as the denial is for given knowledge, and if the Prophet (saw) was
given such a knowledge for at-Tahawi, he would have said: “The Prophet (saw) knew
where Abu Bakr left because he has received the knowledge of everything” and there
would be no proof in this for At-Tahawi for this prayer to be Jahri.
Also the Barailwi cannot say that it was before the completion of Wahy, and after the
completion of the Quran, the Prophet (saw) received the knowledge of everything, as
this denial of 'ata'i knowledge is few days before the death of the Prophet (saw).
Note: As for the argument of the Ahnaf, then it is weak, because the same Hadith is
narrated in Al-Bukhari and Muslim and it clearly mentions that this prayer was that of
Zuhr, in which the Imam recites silently. And the narration in the two “Sahih” does not
say that the Prophet (saw) carried on the recitation where Abu Bakr left.
In the English translation of Sahih Al-Bukhari of Muhsin Khan we have:
Narrated 'Ubaid-Ullah Ibn 'Abdullah bin 'Utba: I went to 'Aisha and asked her to
describe to me the illness of Allah's Apostle. 'Aisha said, "Yes. The Prophet became
seriously ill and asked whether the people had prayed. We replied, 'No. O Allah's
Apostle! They are waiting for you.' He added, 'Put water for me in a trough." 'Aisha
added, "We did so. He took a bath and tried to get up but fainted. When he recovered,
he again asked whether the people had prayed. We said, 'No, they are waiting for you.
O Allah's Apostle,' He again said, 'Put water in a trough for me.' He sat down and
took a bath and tried to get up but fainted again. Then he recovered and said, 'Have
the people prayed?' We replied, 'No, they are waiting for you. O Allah's Apostle.' He
said, 'Put water for me in the trough.' Then he sat down and washed himself and tried
to get up but he fainted. When he recovered, he asked, 'Have the people prayed?' We
said, 'No, they are waiting for you. O Allah's Apostle! The people were in the mosque
waiting for the Prophet for the 'Isha prayer. The Prophet sent for Abu Bakr to lead the
people in the prayer. The messenger went to Abu Bakr and said, 'Allah's Apostle
orders you to lead the people in the prayer.' Abu Bakr was a soft-hearted man, so he
asked 'Umar to lead the prayer but 'Umar replied, 'You are more rightful.' So Abu
Bakr led the prayer in those days. When the Prophet felt a bit better, he came out for
the Zuhr prayer with the help of two persons one of whom was Al-'Abbas, while Abu
Bakr was leading the people in the prayer. When Abu Bakr saw him he wanted to
retreat but the Prophet beckoned him not to do so and asked them to make him sit
beside Abu Bakr and they did so. Abu Bakr was following the Prophet (in the prayer)
and the people were following Abu Bakr. The Prophet (prayed) sitting."… (Book #11,
Hadith #655)

Also this narration of ibn Majah, At-Tahawi and others is weak for many other reasons
as one can see in “Tahqiq Al-Kalam fi Wujub Qira'ah khalf Al-Imam” of Allamah
'AbdurRahman Al-Mubarakpuri (Sahib Tuhfatul Ahwazi Sharh Sunnan Tirmizi) and
“Tawdih Al-Kalam” of Allamah Irshad Ul-Haqq Al-Athari.
But when it is established that this prayer was of Zuhr which is Sirri (meaning the Imam
recites silently), there is no proof in it that the Prophet (saw) did not recite Surah AlFatihah after he started the prayer.
Also the Ahnaf say that none can do what the Prophet (saw) did with Abu Bakr, as it was
particular for the Prophet (saw), then how can they deny the obligation of Surah AlFatihah for the Muqtadi with a case particular to the Prophet (saw)?
May Allah send Salah and Salam on the Prophet (saw), his family and companions!
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Hafiz ibn Hajar Al-Asqalani and Allamah Al-Qastalani on Ilm Al-Ghayb
It is narrated in “Sahih Al-Bukhari”, Kitab Al-Ahkam (Judgments), Bab 29
Man Qudhiya lahu bi Haqqi Akhihi fala Yakhuzhu” (Whoever is given by
verdict the right of his brother should not take it), Hadith n 7181:
Narrated Um Salama: (the wife of the Prophet) Allah's Apostle heard
some people quarreling at the door of his dwelling, so he went out to
them and said, "I am only a human being, and litigants with cases of
dispute come to me, and someone of you may happen to be more
eloquent (in presenting his case) than the other, whereby I may
consider that he is truthful and pass a judgment in his favor. If ever I
pass a judgment in favor of somebody whereby he takes a Muslim's
right unjustly, then whatever he takes is nothing but a piece of Fire,
and it is up to him to take or leave."
Hafiz ibn Hajar said in his “Fath Al-Bari” in explanation of this Ahdith, v 17 p
6, edition Dar At-Taybah:
“(I am only a human being (Bashar)” the Bashar creation is used for a
group or for an individual, with the meaning that he is among them,
sharing with human being in basis of morphology even if he is
superior to them with particularised virtues in his essence and his
attributes, and the restriction here is metaphorical, because it is
particularised with hidden knowledge (Al-Ilm Al-Batin), and it (this
metaphor) is called “Qasr Qalb”, because it came as a refutation of
those who believed that the one who is a Messenger, he knows
every hidden matter (Kulla Ghaybin) until the oppressed person is
not hidden to him.”
Allamah Al-Qastalani said about this Hadith in his “Irshad As-Sari” v 15 p
140, Dar Al-Kutub al-Ilmiyah:
“(I am only a human being (Bashar)” meaning a man (Insan), and he
was named such because of the manifestation of his humanhood
without others from animals, meaning: “I am only a human being
sharing humanhood with you regarding the knowledge of the
Unseen (Al-Ilm Al-Ghayb) that was not revealed to me by Allah”,
and he said this as an introduction to his saying “and litigants with
cases of dispute come to me” and I do not know the internal matter of
his case”

Al-Bukhari in chapter 31 of Kitab Al-Ahkam, “Bab Al-Qadha fi Katheer AlMal wa Qalilihi), narrated the hadith n 7185:
Narrated Um Salama: The Prophet heard the voices of some people
quarreling near his gate, so he went to them and said, "I am only a
human being and litigants with cases of disputes come to me, and
maybe one of them presents his case eloquently in a more convincing
and impressive way than the other, and I give my verdict in his favor
thinking he is truthful. So if I give a Muslim's right to another (by
mistake), then that (property) is a piece of Fire, which is up to him to
take it or leave it."
Al-Qastalani said in his “Irshad As-Sari” about this Hadith, v 15 p 145:
“(I am only a human being) the Bashar creation is used for a group or
for an individual, and the meaning is that he is among them even if he
is superior to them with an elevated level, and this is a refutation of
those who believe that the one who is a Messenger, he knows every
matter of the Unseen (Kulla Ghaybin) until the oppressed person is
not hidden to him from the oppressor”
Al-Bukhari narrated a similar Hadith in Kitab Al-Hiyal (tricks), Hadith n 6967:
Narrated Um Salama: The Prophet said, "I am only a human being,
and you people have disputes. May be some one amongst you can
present his case in a more eloquent and convincing manner than the
other, and I give my judgment in his favor according to what I hear.
Beware! If ever I give (by error) somebody something of his brother's
right then he should not take it as I have only, given him a piece of
Fire."
Al-Qastalani said, “Irshad As-Sari” v 14 p 392 about this Hadith:
“(I am only a human being) this (Bashar) is used for an individual like
for here or for a group like in His saying:
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“A warning to mankind” (Al-Mudathir : 36)
And the word “only” is not for a complete restriction, rather the
restriction in this place is for some attributes, and it is a restriction of
humanhood regarding being acquainted with the internal matters (alBawatin), and this is called by the people of Al-Bayan (eloquence):
“Qasr Qalb”, because it came as a refutation of those who believed
that the one who is a Messenger, he knows the Unseen (Al-Ghayb)

and the oppressed person is not hidden to him. So he (saw) informed
that he is like human beings in some physical attributes even if he is
superior to them by what Allah honoured him among miracles from
revelation or informing him of some matters of the Unseen in some
places, and that it is possible for him in rulings what is possible for
them, he only rules between them with apparent evidences, he judges
with the evidence and the oath and others and it is possible that in
reality the matter is contrary to this, and if Allah had desired, He
would have made him acquainted of the internal reality of the case
of the two litigants, so he would judge with certitude…”
Comment: In the above quotes, Hafiz ibn Hajar and Allamah Al-Qastalani
both said that this Hadith of Umm Salamah is a refutation to those who
believe that the Messenger of Allah knows every matter of the Unseen until
he knows the oppressed person from the oppressor in a dispute.
And this is a refutation of ‘Ata’i Ilm (conferred knowledge), because if the
Prophet (saw) was given knowledge of everything, he would know the
oppressed person from the oppressor.
Also if the situation had changed at the end of the revelation and the Prophet
(saw) came to know the Unseen at the end of his life, then Hafiz ibn Hajar and
Allamah Al-Qastalani would say that at the end, the Prophet (saw) knew all
hidden matters, he knew the oppressed person from the oppressor.
Rather these two scholars described the creed that the Messenger must know
everything from the Unseen and must know the oppressed from the
oppressor as the belief of the people whose faith is not solid and deeply
rooted.
Al-Bukhari narrated in his “Sahih”, Kitab At-Tawhid, bab 4, “Bab Qawli Allah
Ta’ala: ‘Alimul Ghayb fala yuzhiru ‘ala Ghaybi Ahadan” (Al-Jinn : 26), the
Hadith n 7380;
Narrated Masruq: 'Aisha said, "If anyone tells you that Muhammad
has seen his Lord, he is a liar, for Allah says: 'No vision can grasp
Him.' (6.103) And if anyone tells you that Muhammad has seen the
Unseen, he is a liar, for Allah says: "None has the knowledge of the
Unseen but Allah."
Ad-Dawudi claimed that the addition: “And if anyone tells you that
Muhammad has seen the Unseen, he is a liar, for Allah says: "None has the
knowledge of the Unseen but Allah"” is not preserved as none believes that
the Prophet (saw) knows the Unseen except for what he is acquainted with.

Hafiz ibn Hajar in his “Fath Al-Bari”, v 17 p 315 refuted Ad-Dawudi by
saying:
“Indeed, some people whose faith is not firm believed this until they
considered that the authenticity of Prophethood necessitates the
Prophet (saw) being acquainted with all hidden matters, as it
happened in the “Maghazi” of ibn Ishaq when the she camel of the
Prophet (saw) was lost and Zayd ibn Saleet said: “Muhammad claims
to be a Prophet and that he informs you from the news of the heavens
and he does not know where is she camel is.” The Prophet (saw) said:
“A person says such and such, by Allah, I do not know except what
Allah taught me, and Allah indicated to me where it was, and it is
behind branches stuck in a tree” so they (companions) went and came
back with it.” So the Prophet (saw) informed that he know from the
Unseen only what Allah taught him.”
Al-Qastalani wrote the exact same words in “Irshad As-Sari”, v 15 p 342, in
the same chapter refuting al-Dawudi’s claim:
“Some people whose faith is not firm believed this until they
considered that the authenticity of Prophethood necessitates the
Prophet (saw) being acquainted with all hidden matters, as it
happened in the “Maghazi” of ibn Ishaq…”
So for Hafiz ibn Hajar and Allamah Al-Qastalani, there existed some people
whose faith was not solid and not deeply rooted who believed that a Prophet
must know every hidden matters and a Prophet must know where his she
camel is.
So the creed of the Barailwis, that the Prophet (saw) knows all hidden matters,
knows everything in the heavens and on the earth, has been described by
Hafiz ibn Hajar and Al-Qastalani as the creed of people whose faith is not
solid and firmly established.
And this refutes ‘Ata’i knowledge as those people whose faith is not firm
believed that Allah taught the Prophet (saw) everything from the hidden
matters, and that Prophethood is not authentic except with the Prophet (saw)
being given knowledge of everything.
And if Hafiz ibn Hajar and Al-Qastalani describe such a creed as the creed of
people who faith is not solid, could they ever say that at the end, such a creed
is correct and the Prophet (saw) at the end was given knowledge of
everything.
May Allah send Salah and Salam on the Prophet (saw), his family and
companions!
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Verdict of the Hanafi Fuqaha on the Prophet (saw) not being a witness of
marriages
Fatawa Qadhi Khan
It is written in the “Fatawa Qadhi Khan” of Imam Hasan Mansur ibn Abil
Qasim (596), known as Qadhi Khan, v 3 p 428, edition Dar al-Fikr, Kitab AsSayr, Bab: ma yakunu Kufran minal Muslim wa ma la Yakunu:
“A man marries a woman without witnesses and the man and the
woman say: “Allah and His Messenger are our witnesses”, they
(scholars) said: “This is Kufr because he believes that the Messenger of
Allah (saw) knows Al-Ghayb (the unseen) and he did not know AlGhayb when he was alive, so what about after his death?”
Comment: The Hanafi Fuqaha denied the Prophet (saw) knowing the Unseen
during his life and after. So what is denied is ‘ata’i knowledge (conferred
knowledge), meaning that the Prophet (saw) was not given such a knowledge,
he is not a witness of such events, else if they believed that the Prophet (saw)
was given such a knowledge, why would they excommunicate the one who
takes him as a witness?
Qadhi Khan says just afterwards:
“A man says: “I know where the stolen things are”, the Shaykh alImam Muhammad ibn Al-Fadl: “Whoever says such and whoever
believes him are Kafir.” It was said to him: “I am informed about them
because of Jinns informing me of such.” He said: “Whoever says such
and whoever believes him are Kafir because of his (saw) saying:
“Whoever comes to a fortune-teller and believes in what he says, he has
disbelieved in what was revealed to Muhammad”, none knows Al-Ghayb
except Allah, neither the Jinn nor the human, Allah said about the Jinn:
“So when he (Sulayman) fell down, the jinn saw clearly that if they
had known the Unseen, they would not have stayed in the
humiliating torment.” (Saba : 14)”
Comment: So what about the claims of the Barailwis that the Ghawth knows
the Preserved Tablets which contain the detail of everything, every movement
of birds or leaf, and that the Ghawth sees permanently the whole universe?
For Imam Muhammad ibn Al-Fadl whoever claims to know stolen objects is a
Kafir, so what about the one who claims to know everything in the universe?

Qadhi Khan said in v 1 p 203, in Kitab An-Nikah:
“A man marries a woman with the witnessing of Allah and His
Messenger, this is Batil (invalid) because of his (saw) saying: “There is no
marriage without witnessing” and every marriage is with the witnessing of
Allah. And some of them (scholars) considered this as Kufr because he
believes that the Messenger knows Al-Ghayb, and this is Kufr”
Comment: The saying of Qadhi Khan: “and every marriage is with the
witnessing of Allah” makes it clear that only Allah is witnessing such events
and not the Prophet (saw). He did not say: “Every marriage is with the
witnessing of Messenger of Allah (saw)“ while the Barailwis claim the
Prophet (saw) is a witness of everything that occurs in the universe.
As for the claim that only some scholars consider this saying as Kufr, then it is
because for some of them such a saying implies the belief that the Prophet
(saw) knows Al-Ghayb while for others, such a saying does not imply this
belief. All Hanafi scholar consider that believing that the Prophet (saw)
knows Al-Ghayb is Kufr, their difference is only whether such a saying
implies such a belief or not. Qadhi Khan did not say that some scholars
consider knowing Al-Ghayb as Kufr and others do not, rather he said that
some scholars consider this saying as Kufr because its author believes that the
Prophet (saw) knows Al-Ghayb, and such a belief is Kufr.
And Indeed, ibn ‘Abdidin and others say that the person saying such can
believe that the Prophet (saw) by miracle knows some matters of Ghayb,
meaning that the Prophet (saw) was informed by Allah of some events of
marriages. Yet ibn ‘Abidin is speaking about some matters of Al-Ghayb, he
did not say that the Prophet (saw) knows everything and is witness of all
marriages and all matters.
See the article on the link below:
http://www.umm-ul-qura.org/info/user_pages/page.asp?art_id=99
Fatawa Al-Bazaziyah:
Muhammad ibn Muhammad ibn Shihab Al-Bazazi wrote in “Fatawa AlBazaziyah”, v 1 p 79-80, edition Dar Al-Fikr, Kitab An-Nikah:
“He married her with the witness of Allah (Ta’ala Jala Jalaluhu) and
His Messenger (saw), the contract (of marriage) is not valid and Kufr is
feared for him, because he gives the false impression that he (saw)
knows Al-Ghayb “And with Him are the keys of the Unseen” (AlAn’am : 59) and what Allah (Ta’ala) makes known to the best of His

servants by revelation or true Ilham (inspiration), then it is not
considered as Unseen after making it known”
Comment: Al-Bazazi condemned the belief that Prophet (saw) knows AlGhayb and such a statement can imply such a belief, that is why Kufr is
feared for the author of such a statement. If the Prophet (saw) was given the
knowledge of everything and was a witness to all events of the universe as
the Barailwis claim, then Al-Bazazi would clearly say that Kufr is not feared
as the Prophet (saw) was given knowledge of all things.
Al-Bazazi said in v 3 p 182, Kitab Alfazin Takunu Islaman aw Kufran aw
Khathaan:
“And because of this, our scholars said: “Whoever says that the souls
of the Mashaykh (saints) are present, he commits Kufr. And if a man or
a woman say: “I know where the stolen things are”, he commits Kufr,
and even if he says: “I am informing from the news of the Jinns “, he
commits Kufr as well, because the Jinns are like the humans, they don’t
know Al-Ghayb. Indeed, Allah (Ta’ala) said about the Jinns: “If they
(Jinns) had known the Unseen” (Saba : 14)”
Comment: So in the same manner as Qadhi Khan, Al-Bazazi also considers
Kafir whoever says that he knows where stolen objects are, so what about the
Barailwis who claim that the Gawth knows everything and sees everything in
the universe?
And Al-Bazazi before clarified the fact that the souls of the saints are not
present everywhere and the saints do not know the Unseen, and whoever
believes such is a disbeliever according to the Hanafi scholars. There is no
mention of any difference among the Ahnaf.
Fatawa Al-Alamgiriyah
It is written in “Fatawa Al-Alamgiriyah” also known as “Fatawa AlHindiyah”, v 2 p 279, Edition Dar Al-Fikr, Kitab As-Siayr, bab Tasi’ fi ahkam
Al-Murtaddin (chapter 9 regarding the rulings of the apostates):
“A man who marries a woman and he does not bring witnesses, but
says: “I take Allah and the Messenger as witnesses” or says: “I take
Allah and the angels as witnesses”, he commits Kufr. And if he says: “I
take the angel of my right hand as a witness and the angel of my left
hand as witnesses”, he does not become a Kafir, this is how it is
mentioned in “Fusul Al-‘Imadiyah”.
Comment: This quote from a main reference of Hanafi Fiqh is crystal clear.
Taking the Prophet (saw) or the angels as witnesses makes one Kafir, and

taking the angel of the right and left shoulder as witnesses does not make one
Kafir. And the reason is clear, because the angels of right and left shoulder are
present with the person, while the Prophet (saw) and other angels are not
present and are not witnesses of people’s marriages, they have not been given
such a knowledge, and attributing such a knowledge to them is Kufr.
If a Barailwi says that what is denied is Zati knowledge (independent
knowledge) and not given knowledge (‘ata’i knowledge), then if the Prophet
(saw) was given such a knowledge, why would taking him as a witness be
Kufr? Rather it would be said: this is not Kufr as the Prophet (saw)’s soul is
present everywhere. Would the Hanafis scholars fail to mention this
important point of creed?
Mulla Ali Al-Qari Al-Hanafi wrote in his “Sharh Fiqh Al-Akbar” p 253, Dar
Al-Kutub Al-Ilmiyah:
“Know that the Prophets (peace be upon them) did not know matters
related to hidden knowledge except for those that Allah taught them
SOMETIMES (Ahyanan) and the Ahnaf have clearly affirmed the
Takfeer (excommunication from Islam) for those who hold the belief
that the Prophet (saw) knows Al-Ghayb (the Unseen) contradicting His
saying:
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“Say: "None In the heavens and the earth knows the Ghaib (unseen)
except Allah" (An-Naml : 65)
This is how it is stated in Al-Musayarah (of ibn Al-Hummam AlHanafi)”
One can see that all Hanafi books of Fiqh consider that attributing the
knowledge of the Unseen to the Prophet (saw) is Kufr. None of the above
main books of the Hanafi Fiqh said that the Prophet (saw) is given knowledge
of everything, he knows the Preserved Tablets, sees everything that occurs in
the universe. Also they believe that whoever claims to know all stolen objects
is a Kafir.
So one can see that the Barailwis are holding a belief that is consider as Kufr
by their own Hanafi scholars, and this is not specific to the scholars of Najd,
the followers of Shaykh Muhammad ibn Abdil Wahhab or Shaykh al-Islam
ibn Taymiyah, to the Salafis and Ahlul Hadith.
May Allah send Salah and Salam on the Prophet (saw), his family and
companions!
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Allah (Ta’ala) said:
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“And,

indeed we have sent Messengers before you (O Muhammad (saw);
of some of them we have related to you their story and of some we have
not related to you their story” (Ghafir : 78)
This verse is a clear proof that the Prophet (saw) was not informed of the
stories and conditions of all the Messengers that Allah sent. This denies
‘Ata’i Ilm (conferred knowledge) as Allah clearly said that He did not tell
this to the Prophet (saw). And the speech of the scholars of Tafsir also shows
that they deny ‘Ata’i knowledge, meaning for them the Prophet (saw) was
not given such information, so ‘Ata’i knowledge is denied. Also when they
denied such, they are speaking about the last state of the Prophet (saw), else
they would say that later the Prophet (saw) was given the knowledge of the
detailed conditions of all Prophets, he came to know the detailed stories of
all Prophets, rather the scholars of Tafsir denied the Prophet (saw) knowing
this, meaning even at the end of his life after the completion of Wahy. And
scholars do mention when a verse is abrogated in their Tafsir or in the
future, the situation changed. The scholars did not mention that the
situation changed, and if a ruling is abrogated or a situation changed, would
they remain silent about it? This shows that for them, this denial of
knowledge is for the final stage of the Prophets’ life.
Ar-Razi said in his Tafsir Al-Kabeer:
“The meaning is that He said to Muhammad (saw): You are similar to
the Messengers before you, we have mentioned to you the condition
of some of them and We have not mentioned the conditions of the
others”
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Comment: So the conditions of other Prophets was not conferred to the
Prophet (saw) according to Ar-Razi, so the Barailwi claim that the Prophet
(saw) has been conferred the knowledge of whatever is and whatever is to
be (ma kana wa ma yakunu) is clearly refuted.
Ibn Katheer said in his Tafsir:
“Meaning: some of them, we revealed to you information about them,
their stories with their people, how their people denied them and how
the Prophets had the good outcome and victory “and of some we
have not related to you their story” and they are many times more
than those who were mentioned, many times more”
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Comment: So for Hafiz ibn Katheer, only the conditions and stories OF
SOME OF THE PROPHETS were mentioned to the Prophet (saw). If the
Prophet (saw) knew what is in Al-Lahw Al-Mahfuz, he would know the
detailed stories of all Prophets.
As-Samarqandi Al-Hanafi said in his “Tafsir”:
“Of some of them we have related to you their story” meaning : We
have given to you their names so you recognise them “and of some we
have not related to you their story” meaning: We have not given to
you their names and We have not told about them.”
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Comment: So for Abu Layth As-Samarqandi, the Prophet (saw) was not
informed of the names of other Prophets and did not know their conditions.
He did not mention that in the future this knowledge was given to the
Prophet (saw).
Al-Khazin said in his “Tafsir”:
““And of some we have not related to you their story” meaning We
did not mention to you the conditions of the others.”

 ! ل ا6  0آ7  } و      { أي

Al-Qushayri said in his Tafsir:
“We have told you the stories of some of them and We have not told
about the stories of the others”
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Isma’il Haqqi wrote in his “Tafsir”:
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““and of some we have not related to you their story” We have not given
to you their names and We have not told about them”
Al-Alusi in his Tafsir said that this verse does not deny that the Prophet
(saw) later was not informed of the numbers of the Prophets or their names,
yet he agrees that the Prophet (saw) was not told about the detailed
conditions of the Prophets, he said:
“At-Tabarani narrated in “Al-Awsat” and ibn Mardawayah from ‘Ali
(may Allah enlighten his face) about His saying: “And of some we
have not related to you their story”, he said: “Allah (Ta’ala) sent a
Prophet from Abyssinia and he was among those who were not
mentioned to the Prophet (saw)” and from ibn ‘Abbas with the words:
“Allah (Ta’ala) send a Prophet who was black in Abyssinia and he was
among those who were not mentioned to him (saw)” and the meanings
of this is what had been said previously, that his story and remnants
were not mentioned to him (saw) nor was he informed of his
conditions and news as it was the case with Musa and ‘Isa and others
among the Messengers (Salah and Salam be upon them). And it is not
possible to say that the meaning is that the Prophet (saw) was not
informed of the sending of the one described as such as the words do
not prove such and also how would ‘Ali and ibn ‘Abbas know such?”
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Comment: So Al-Alusi Al-Hanafi clearly said that the Prophet (saw) did not
know the detailed conditions of other Prophets, yet for him he was
informed later of their number and names. Yet, Al-Alusi’s position denies
‘Ata’i ilm Al-Ghayb given to the Prophet (saw), that the Prophet (saw) was
given knowledge of everything that occurred and knowledge of Al-Lahw alMahfuz. If the Prophet (saw) knew Al-Lahw Al-Mahfuz, he would know the
detailed conditions of this Prophet from Abyssinia.
Mulla Ali Al-Qari wrote in his “Sharh Kitab Al-Fiqh Al-Akbar” p 101:
“It is narrated in the Musnad of Ahmad (rah) that he (saw) was asked
about the number of Prophets (Salah and Salam be upon them), he
replied: “124 000 and the Messengers among them are 313, the first of
them is Adam (aleyhi salah was salam) and the last of them is
Muhammad (saw)”
And this does not contradict His saying: “And, indeed we have sent
Messengers before you (O Muhammad (saw); of some of them we
have related to you their story and of some we have not related to
you their story” (Ghafir : 78) As indeed establishing them in a general
manner (meaning knowing their number) does not contradict the
detail of their conditions”
Comment: So for Mulla Ali Qari, knowing the numbers of Prophets does not
contradict the verse, as knowing their numbers does not mean that the
Prophet (saw) was informed of the detail of their conditions. In the same
manners of the scholars quoted previously, Mullah Ali Qari did not say that
this verse is abrogated or that later the Prophet (saw) was informed of their
detailed conditions, rather he said that that the Hadith proves a matter in a
general matter and the verse denies the knowledge of detailed matters, so
there is no contradiction at all. And Mulla Ali Al-Qari in reconciling the
Hadith and the verse is speaking about the last stage of the Prophet (saw),
and if for him, the Prophet (saw) was later given the knowledge of whatever
occurred (ma kana), he would have not resorted to this explanation.
See below the scan of the quote of Mulla Ali Qari
May Allah send Salah and Salam on the Prophet (saw), his family and
companions!
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All praises belong to Allah, Lord of the universe
This is an article showing the Tafaseer of the scholars about the verse in Surah
A’raf, number 187 and others, which clearly deny that the Prophet (saw) or
anyone else knows about the time of resurrection. So when this matter is
denied, it clearly shows that the Prophet (saw) did not possess the knowledge
of the Unseen (Ilm Al-Ghayb), did not know what is in the Preserved Tablets
(Al-Lawh Al-Mahfuz).
When some verses in the Quran deny the knowledge of the Unseen from the
Prophet (saw), the Barailwis say that what is denied is Zati Ilm (knowledge
known without intermediary) and not Ata’i ilm (given knowledge by Allah)
and then they say that the Prophet (saw) was given knowledge of everything,
knowledge of the Preserved Tablets, of everything small and big that is to
occur, even the time of resurrection.
Yet one will see below in the saying of the scholars that what is denied is
‘Ata’i knowledge, meaning they deny that such knowledge was given to the
Prophet (saw), they explicitly say that Allah kept it exclusive to Him and did
not inform anyone among Prophets and angels. So what is denied is such a
knowledge being conferred to the Prophet (saw) and there is no possible
excuse that what is denied is Zati knowledge.
Secondly, some Barailwis claim that it was before the completion of the Quran,
but when the last verse was revealed to the Prophet (saw), then the Prophet
(saw) was given this knowledge. And this false claim is also refuted in the
sayings of the scholars below, because if such was the case, they would not
say that Allah kept it exclusive to Him and informed none of His Prophets or
angels, rather they would say that Allah shared this knowledge with the
Prophet (saw) later on. So saying that Allah kept it exclusive to Him and did
not inform any Prophets, this denies any such knowledge being given in the
future.
Also many scholars clearly said that it is the creed of ignorant people to
believe that Prophets know such matters, that most humankind do not know
that the knowledge of the Hour is exclusive to Allah, so it means that
according to all of these scholars, Barailwis are among these ignorant people
who do not know that the knowledge of resurrection is exclusive to Allah.

Allah (Ta’ala) said in Surah A’raf 7:187:

4 uθèδ āωÎ) !$pκÉJø%uθÏ9 $pκÏk=pgä† Ÿω ( ’În1u‘ y‰ΖÏã $yγãΚù=Ïæ $yϑ‾ΡÎ) ö≅è% ( $yγ8y™ó÷ß∆ tβ$−ƒr& Ïπtã$¡¡9$# Çtã y7tΡθè=t↔ó¡o„
$yϑ‾ΡÎ) ö≅è% ( $pκ÷]tã ;’Å∀ym y7‾Ρr(x. y7tΡθè=t↔ó¡o„ 3 ZπtGøót/ āωÎ) ö/ä3‹Ï?ù's? Ÿω 4 ÇÚö‘F{$#uρ ÏN≡uθ≈yϑ¡¡9$# ’Îû ôMn=à)rO
∩⊇∇∠∪ tβθßϑn=ôètƒ Ÿω Ä¨$¨Ζ9$# usYò2r& £Å3≈s9uρ «!$# y‰ΖÏã $yγßϑù=Ïæ
“They ask you about the Hour (Day of Resurrection): "When will be its
appointed Time?" Say: "The knowledge thereof is with my Lord (Alone).
None can reveal its Time but He. Heavy is its burden through the heavens
and the earth. It shall not come upon you except all of a sudden." They ask
you as if you have a good knowledge of it. Say: "The knowledge thereof is
with Allah (Alone) but most of humankind know not."
At-Tabari wrote in his Tafsir “Jami Al-Bayan”:

 ﻝـﻤﺎ ﺴﺄل اﻝﻨﺎس ﻤـﺤﻤداً ﺼﻠﻰ اﷲ ﻋﻠﻴﻪ وﺴﻠم ﻋن اﻝﺴﺎﻋﺔ ﺴﺄﻝوﻩ ﺴؤال ﻗوم ﻜﺄﻨﻬم ﻴرون:ﻗﺎل اﺒن ﻋﺒـﺎس
ِ ْ  ﻓﻠـم، اﺴﺘﺄﺜر ﺒﻌﻠـﻤﻬﺎ، إﻨـﻤﺎ ﻋﻠـﻤﻬﺎ ﻋﻨدﻩ: ﻓﺄوﺤﻰ اﷲ إﻝـﻴﻪ،ـﺤﻤدا ﺤﻔـﻲ ﺒﻬم
ًﻤﻠﻜﺎً وﻻ رﺴوﻻ
ً أن ﻤ.
َ ﻴطﻠﻊ ﻋﻠـﻴﻬﺎ
ُ
…
ِ ّ ﻋﻨد
: ﻗل ﻴﺎ ﻤـﺤﻤد ﻝﺴﺎﺌﻠـﻴك ﻋن وﻗت اﻝﺴﺎﻋﺔ وﺤﻴن ﻤـﺠﻴﺌﻬﺎ:اﻝﻠﻪ { ﻓﺈن ﻤﻌﻨﺎﻩ
ْ ُ } :وأﻤﺎ ﻗوﻝﻪ
َ ْ ِ ﻨ َـﻤﺎ ِﻋْﻠ ُـﻤﻬﺎﻗل إ
ِ  أﻜﺜر
 ِ َ } . اﷲ اﻝذي ﻴﻌﻠـم ﻏﻴب اﻝﺴﻤوات واﻷرض وﻻ ﻴﻌﻠـم ﺒﻪ إﻻ،ﻻ ﻋﻠـم ﻝـﻲ ﺒذﻝك
اﻝﻨﺎس ﻻ
ََ ْ وﻝﻜن
 ﺒل ﻴﺤﺴﺒون أن ﻋﻠـم ذﻝك ﻴوﺠد، اﷲ وﻝﻜن أﻜﺜر اﻝﻨﺎس ﻻ ﻴﻌﻠـﻤون أن ذﻝك ﻻ ﻴﻌﻠـﻤﻪ إﻻ:ـﻤون { ﻴﻘول
َ َﻴﻌﻠ
َْ
ﻋﻨد ﺒﻌض ﺨـﻠﻘﻪ
Ibn ‘Abbas said: When the people asked Muhammad (saw) about the
time of resurrection…then Allah revealed to him: its knowledge is
with Him, He kept its knowledge exclusive to him, He did not inform
any angel or Messenger about it….As for His saying: “Say: "The
knowledge thereof is with Allah (Alone)” its meaning is: say O
Muhammad to those who ask you about the time of resurrection and
about the time of its occurrence: I have no knowledge about it, none
knows about it except Allah, the One who knows the Ghayb (unseen)
in the heavens and in the earth. “Butt most of humankind know not"
He said: most of humankind don’t know that none knows it except
Allah, rather they believe that its knowledge is found in some of His
creation.”
Comment: The Tafsir of the Sahabah such as ibn ‘Abbas is clear, that the
knowledge of the Hour is exclusive to Allah and He did not inform any
Prophet or angel about it. Also for At-Tabari, ignorant people believe that
such a knowledge is found in some of the creation.

An-Nasafi wrote in his Tafsir “Madarik At-Tanzil”:

ِ ِ ﻗل
{ ﻋﻨد َرّﺒﻲ { أي ﻋﻠم وﻗت إرﺴﺎﺌﻬﺎ ﻋﻨدﻩ ﻗد اﺴﺘﺄﺜر ﺒﻪ ﻝم ﻴﺨﺒر ﺒﻪ أﺤداً ﻤن ﻤﻠك ﻤﻘرب وﻻ
َ ْ ِ ﻋﻠﻤﻬﺎ
َ ُ ْ إﻨﻤﺎ
َ ُْ
ﻨﺒﻲ ﻤرﺴل
…

ِ  َﻜﺜر
 ِ َٰ} َوﻝ
ﻴﻌﻠﻤون { أﻨﻪ اﻝﻤﺨﺘص ﺒﺎﻝﻌﻠم ﺒﻬﺎ
َ ٱﻝﻨﺎس
َ َُْ َ ﻻ
ََ ْ ـﻜن أ
“Say: "The knowledge thereof is with my Lord” meaning that the
knowledge of the occurrence of the Hour is with Him, He indeed kept
it exclusive to Him and did not inform about it any close angel or sent
Prophet… “Say: "The knowledge thereof is with Allah (Alone) but
most of humankind know not” meaning that its knowledge is
exclusive and particular to Allah.
Comment: An-Nasafi also says that most of humakind know not that its
knowledge is exclusive to Allah, meaning that Barailwis are also among most
of ignorant humankind.
Fakhr Ar-Razi wrote in his Tafsir “Mafatih Al-Ghayb”:

ِ ِ ﻗل
{ ﺒﻲ { أي ﻻ ﻴﻌﻠم اﻝوﻗت اﻝذي ﻓﻴﻪ ﻴﺤﺼل ﻗﻴﺎم اﻝﻘﻴﺎﻤﺔ إﻻ اﷲ ﺴﺒﺤﺎﻨﻪﻋﻨد َر
َ ْ ِ ﻋﻠﻤﻬﺎ
َ ُ ْ إﻨﻤﺎ
َ ُْ
““Say: "The knowledge thereof is with my Lord” meaning that none
knows the time in which the resurrection will occur except Allah, glory
to Him”
Al-Qurtubi wrote in his Tafsir “Al-Jami li-Ahkam Al-Quran”:

ِ ِ ﻗل
{ أﺒدا ﻋﻠﻰ ﺤذر
ً  أي ﻝم ﻴﺒﻴﻨﻬﺎ ﻷﺤد؛ ﺤﺘﻰ ﻴﻜون اﻝﻌﺒد،ﺒﻲ { اﺒﺘداء وﺨﺒرﻋﻨد َر
َ ْ ِ ﻋﻠﻤﻬﺎ
َ ُ ْ إﻨﻤﺎ
َ ُْ
" The knowledge thereof is with my Lord (Alone)” …meaning He did
not make it apparent to anyone, so that the servants are always in alert
about it”
Al-Baydawi said in his Tafsir “Anwar At-Tanzil”:

ِ ِ ﻗل
{ ﻤرﺴﻼ
ً
ًﻋﻨد َرّﺒﻲ { اﺴﺘﺄﺜر ﺒﻪ ﻝم ﻴطﻠﻊ ﻋﻠﻴﻪ ﻤﻠﻜﺎً ﻤﻘرﺒﺎً وﻻ ﻨﺒﻴﺎ
َ ْ ِ ﻋﻠﻤﻬﺎ
َ ُ ْ إﻨﻤﺎ
َ ُْ

…

ِ  َﻜﺜر
 ِ ََٰوﻝ
{ أﺤدا ﻤن ﺨﻠﻘﻪ
ً ﻴﻌﻠﻤون { أن ﻋﻠﻤﻬﺎ ﻋﻨد اﷲ ﻝم ﻴؤﺘﻪ
َ ُ َ ْ َ َٱﻝﻨﺎس ﻻ
ََ ْ ـﻜن أ
“The knowledge thereof is with my Lord (Alone)” He kept it
exclusive to Him and did not inform about it any close angel or sent

Prophet…"But most of humankind know not" that its knowledge is
with Allah and he did not give it to any of His creation.”
As-Samarqandi wrote in his Tafsir “Bahr Al-Ulum”:

ِ ِ ﻗل
{  ﻋﻠم ﻗﻴﺎم اﻝﺴﺎﻋﺔ ﻋﻨد رﺒﻲ وﻤﺎ ﻝﻲ ﺒﻬﺎ ﻤن ﻋﻠم:ﺒﻲ { أيﻋﻨد َر
َ ْ ِ ﻋﻠﻤﻬﺎ
َ ُ ْ إﻨﻤﺎ
َ ُْ
“The knowledge thereof is with my Lord (Alone)” meaning that the
knowledge of the resurrection is with my Lord and I have no
knowledge of it.”
Al-Baghawi wrote in his Tafsir “Ma’alim At-Tanzil”:

ِ ِ } ﻗل { ﻴﺎ ﻤﺤﻤد
{  اﺴﺘﺄﺜر ﺒﻌﻠﻤﻬﺎ وﻻ ﻴﻌﻠﻤﻬﺎ إﻻ ﻫو، { ﺒﻲﻋﻨد َر
ُْ
َ ْ ِ ﻋﻠﻤﻬﺎ
َ ُ ْ إﻨﻤﺎ
َ

…

ِ  ﻋﻨد
ِ ِ ﻗل
ِ  َﻜﺜر
 ِ ٰ َٱﻝﻠﻪ َوﻝ
{ أن ﻋﻠﻤﻬﺎ ﻋﻨد اﷲ ﺤﺘﻰ ﺴﺄﻝوا ﻤﺤﻤداً ﺼﻠﻰ
َ ٱﻝﻨﺎس
َ ِ ﻋﻠﻤﻬﺎ
ّ ، { ﻴﻌﻠﻤون
َ َُْ َ ﻻ
ََ ْ ـﻜن أ
َ ُ ْ إﻨﻤﺎ
َ ُْ
اﷲ ﻋﻠﻴﻪ وﺴﻠم ﻋﻨﻬﺎ
“Say:” O Muhammad “The knowledge thereof is with my Lord”, He
kept its knowledge exclusive to Him and none knows it except Him…
Say: "The knowledge thereof is with Allah (Alone) but most of
humankind know not” that its knowledge is with Allah so that is why
they ask Muhammad (saw) about it.”
Ibn ‘Atiyah wrote in his Tafsir “Al-Muharar Al-Wajiz”:

{  ﻤﻌﻨﺎﻩ ﻻ ﻴﻌﻠﻤون أن ﻫذا اﻷﻤر ﻻ ﻴﻌﻠﻤﻪ إﻻ اﷲ ﺒل ﻴظن:وﻝﻜن أﻜﺜر اﻝﻨﺎس ﻻ ﻴﻌﻠﻤون { ﻗﺎل اﻝطﺒري
أﻜﺜرﻫم أﻨﻪ ﻤﻤﺎ ﻴﻌﻠم اﻝﺒﺸر
“But most of humankind know not” At-Tabari said: the meaning is
that they do not know that this matter is not known except by Allah,
rather most of them falsely believed that this is among what can be
known by humans”
Ibn Al-Jawzi wrote in his Tafsir “Zad Al-Maysir”:

 ﻗد اﺴﺘﺄﺜر ﺒﻌﻠﻤﻬﺎ:} ﻗل إﻨﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨد رﺒﻲ { أي
“The knowledge thereof is with my Lord” meaning that He kept its
knowledge exclusive to Him”
Al-Khazin wrote in his Tafsir “Lubab At-Tawil”:

{ إﻨﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨد رﺒﻲ { أي ﻻ ﻴﻌﻠم اﻝوﻗت اﻝذي ﺘﻘوم ﻓﻴﻪ إﻻ اﷲ اﺴﺘﺄﺜر اﷲ ﺒﻌﻠﻤﻬﺎ ﻓﻠم ﻴطﻠﻊ ﻋﻠﻴﻪ أﺤد
وﻤر ﺤدﻴث اﻹﻴﻤﺎن واﻹﺴﻼم واﻹﺤﺴﺎن وﺴؤال ﺠﺒرﻴل ﻝﻠﻨﺒﻲ ﺼﻠﻰ اﷲ ﻋﻠﻴﻪ وﺴﻠم ﻓﺄﺨﺒرﻨﻲ ﻋن اﻝﺴﺎﻋﺔ
ﻗﺎل ﻤﺎ اﻝﻤﺴؤول ﻋﻨﻬﺎ ﺒﺄﻋﻠم ﻤن اﻝﺴﺎﺌل
{ وﻝﻜن أﻜﺜر اﻝﻨﺎس ﻻ ﻴﻌﻠﻤون { ﻴﻌﻨﻲ ﻻ ﻴﻌﻤﻠون أن ﻋﻠﻤﻬﺎ ﻋﻨد اﷲ وأﻨﻪ اﺴﺘﺄﺜر ﺒﻌﻠم ذﻝك ﺤﺘﻰ ﻻ ﻴﺴﺄﻝوا
ﻋﻨﻪ.
“The knowledge thereof is with my Lord” meaning that none knows
the time of its occurrence except Allah, Allah kept its knowledge
exclusive to Him, He did not inform about it anyone, and the Hadith
has been quoted before about Iman, Islam and Ihsan and the questions
of Jibril to the Prophet (saw) about the Hour and he said: the
questioned is not more knowledge that the one who asked…“But most
of humankind know not” meaning they do not know that its
knowledge is with Allah and He kept its knowledge exclusive to Him,
that is why they ask about it.”
Abu Hayan Al-Andalusi wrote in his Tafsir “Al-Bahr Al-Muhit”:

{  أي اﷲ اﺴﺘﺄﺜر ﺒﻌﻠﻤﻬﺎ.{ ﻗل إﻨﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨد رﺒﻲ ﻻ ﻴﺠﻠﻴﻬﺎ ﻝوﻗﺘﻬﺎ إﻻ ﻫو
“Say: "The knowledge thereof is with my Lord (Alone). None can
reveal its Time but He” meaning Allah kept its knowledge exclusive
to Him”
Al-Mawardi wrote in his Tafsir “An-Nukat wal ‘Uyun”:

 ِ ِ ْ ِ ﻴﺠﻠﻴﻬﺎ
ِ ِ ﻗل

{  ﻨﻔﻴﺎً أن ﻴﻌﻠﻤﻬﺎ ﻏﻴر اﷲ،ﻫو { ﻻ ﻴﻌﻠم وﻗﺘﻬﺎ إﻻ ﻫو
ِ ﻋﻨد َر
َ ِ ﻋﻠﻤﻬﺎ
َ َ َ َ ُ َﺒﻲ ﻻ
َ ُ ْ إﻨﻤﺎ
َ ُْ
َ ُ ﻝوﻗﺘﻬﺎ إﻻ
“Say: "The knowledge thereof is with my Lord (Alone). None can
reveal its Time but He” none knows its time except Him, negating
that other than Him know it”
Abu Su’ud wrote in his Tafsir “Irshad Al-‘Aql As-Saleem”:

ٍ
ِ وﻤﻌﻨﻰ
ـﻲ
 ﻤﻘرب أو ﻨﺒ
ْ ِ ﻜوﻨﻪ ﻋﻨدﻩ ﺘﻌﺎﻝﻰ ﺨﺎﺼﺔ أﻨﻪ ﺘﻌﺎﻝﻰ ﻗد اﺴﺘﺄﺜر ﺒﻪ ﺒﺤﻴث ﻝم
ّ ﻴﺨﺒر ﺒﻪ أﺤداً ﻤن ﻤﻠك
ﻤرﺴل
“The meaning of it being with Allah (Ta’ala) alone is that He (Ta’ala)
kept it exclusive in such a way that He did not inform about it anyone
among His close angels or sent Prophets”

As-Suyuti wrote in his Tafsir “Dur Al-Manthur”:

 ﺴﻤﻌت اﻝﻨﺒﻲ:وأﺨرج ﻤﺴﻠم واﺒن أﺒﻲ ﺤﺎﺘم واﻝﺤﺎﻜم وﺼﺤﺤﻪ واﺒن ﻤردوﻴﻪ ﻋن ﺠﺎﺒر ﺒن ﻋﺒد اﷲ ﻗﺎل
ﺼﻠﻰ اﷲ ﻋﻠﻴﻪ وﺴﻠم ﻴﻘول ﻗﺒل أن ﻴﻤوت ﺒﺸﻬر
 وأﻗﺴم ﺒﺎﷲ ﻤﺎ ﻋﻠﻰ ظﻬر اﻷرض ﻴوم ﻤن ﻨﻔس ﻤﻨﻔوﺴﺔ،ﺘﺴﺄﻝوﻨﻲ ﻋن اﻝﺴﺎﻋﺔ ٕواﻨﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨد اﷲ
ﻴﺄﺘﻲ ﻋﻠﻴﻬﺎ ﻤﺎﺌﺔ ﺴﻨﺔ
…

 ﻻ ﻴرﺴﻠﻬﺎ ﻝوﻗﺘﻬﺎ إﻻ:وأﺨرج اﺒن ﺠرﻴر وأﺒو اﻝﺸﻴﺦ ﻋن اﻝﺴدي ﻓﻲ ﻗوﻝﻪ } ﻻ ﻴﺠﻠﻴﻬﺎ ﻝوﻗﺘﻬﺎ إﻻ ﻫو { ﻴﻘول
 ﻓﻠم ﻴﻌﻠم ﻗﻴﺎﻤﻬﺎ ﻤﺘﻰ ﺘﻘوم ﻤﻠك، ﺨﻔﻴت ﻓﻲ اﻝﺴﻤوات واﻷرض:ﻫو } ﺜﻘﻠت ﻓﻲ اﻝﺴﻤﺎوات واﻷرض { ﻴﻘول
ﻤﻘرب وﻻ ﻨﺒﻲ ﻤرﺴل
Muslim, ibn Abi Hatim, Al-Hakim who authenticated it and ibn
Mardawayah narrated from Jabir ibn ‘Abdillah, he said: I heard the
Prophet (saw) saying ONE MONTH BEFORE HE DIED: “You ask me
about the Hour, its knowledge is with Allah. I swear by Allah that
none of the souls who breath on the surface of the earth will live longer
than a hundred year.”…
Ibn Jarir and Abu Shaykh narrated from As-Suddi: …It is hidden to the
people of the heavens and the earth, the time in which it will occur is
not known by any close angel or sent Prophet.
Comment: This Hadith narrated in “Sahih Muslim” clearly refutes the claim
of Barailwis that the Prophet (saw) before his death came to know when
resurrection will occur, as one month before his death, the Prophet (saw)
clearly denied receiving such a knowledge. As-Suyuti bringing this Hadith
under this verse clearly shows that for him, the Prophet (saw) was never
given such a knowledge.
Ibn Katheer wrote in his Tafsir:

 ﻓﺠﻠس ﻤن رﺴول اﷲ ﺼﻠﻰ،وﻝﻬذا ﻝﻤﺎ ﺠﺎء ﺠﺒرﻴل ﻋﻠﻴﻪ اﻝﺴﻼم ﻓﻲ ﺼورة أﻋراﺒﻲ ﻝﻴﻌﻠم اﻝﻨﺎس أﻤر دﻴﻨﻬم
 ﺜم، ﺜم ﻋن اﻹﻴﻤﺎن، وﺴﺄﻝﻪ ﺼﻠﻰ اﷲ ﻋﻠﻴﻪ وﺴﻠم ﻋن اﻹﺴﻼم،اﷲ ﻋﻠﻴﻪ وﺴﻠم ﻤﺠﻠس اﻝﺴﺎﺌل اﻝﻤﺴﺘرﺸد
 ﻓﻤﺘﻰ اﻝﺴﺎﻋﺔ؟ ﻗﺎل ﻝﻪ رﺴول اﷲ ﺼﻠﻰ اﷲ ﻋﻠﻴﻪ وﺴﻠم: ﺜم ﻗﺎل،ﻋن اﻹﺤﺴﺎن
ﻤﺎ اﻝﻤﺴؤول ﻋﻨﻬﺎ ﺒﺄﻋﻠم ﻤن اﻝﺴﺎﺌل
 ﺜم ﻗ أر اﻝﻨﺒﻲ ﺼﻠﻰ اﷲ ﻋﻠﻴﻪ وﺴﻠم، وﻻ أﺤد ﺒﻬﺎ ﻤن أﺤد، ﻝﺴت أﻋﻠم ﺒﻬﺎ ﻤﻨك:أي:
{

ِ  ﻋﻠم
ِ َ ِ ٱﻝﻠﻪ
ٱﻝﺴﺎﻋﺔ
ِ }
َ  إن
َ
ُ ْ ُﻋﻨدﻩ

[[ اﻵﻴﺔ34 :ﻝﻘﻤﺎن.:

This is why when Jibril, peace be upon him, came in the form of a
Bedouin in order to teach the people their religion, he sat with the
Prophet (saw) as sits a questioner seeking guidance, he asked him (saw)
about Islam, then Iman then about Ihsan, then he said: when will the
Hour come? The Messenger of Allah (saw): “The questioned is not
more knowledge that the one who asked” meaning I am not more
knowledgeable than you, nor anyone knows more than anyone else,
then the Prophet (saw) recited: “Verily Allah, with Him is the
knowledge of the Hour” (Luqman : 34)”
Al-Alusi wrote in his “Ruh Al-Ma’ani”:

وﻤﻌﻨﻰ ﻜون ذﻝك ﻋﻨدﻩ ﻋز وﺠل ﺨﺎﺼﺔ أﻨﻪ اﺴﺘﺄﺜر ﺒﻪ ﺤﻴث ﻝم ﻴﺨﺒر أﺤداً ﺒﻪ ﻤن ﻤﻠك ﻤﻘرب أو ﻨﺒﻲ
ﻤرﺴل
““The meaning of this being with Allah (‘Azza wa Jalla) alone is that
He (Ta’ala) kept it exclusive in such a way that He did not inform
about it anyone among His close angels or sent Prophets”
Below are Tafaseer of well-known Sufis to show that even Sufi Tafsir deny
that such a knowledge was given to the Prophet (saw).
Al-Qushayri wrote in his Tafsir “Lataif Al-Isharat”:

ِ
 ﻨﺒﻴﺎ وﻻ
 َ ﻴطﻠﻊ ﻋﻠﻰ وﻗﺘﻬﺎ
ﺼﻔﻴﺎ
ْ ُ  اﺴﺘﺄﺜر ﺒﻌﻠم اﻝﺴﺎﻋﺔ؛ ﻓﻠم-  ﺴﺒﺤﺎﻨﻪ- وﻴﻘﺎل اﻝﺤق
“It is said: the Truth (Allah), glory to Him, kept the knowledge of the
Hour exclusive to Him, He did not inform about its time any Prophet
or saint.”
Ibn ‘Ajeebah wrote in his Tafsir “Al-Bahr Al-Madeed”:

{ ﻤرﺴﻼ
ﻨﺒﻴﺎ
ً
ً  ﻝم ﻴطﻠﻊ ﻋﻠﻴﻬﺎ،ﻗل إﻨﻤﺎ ﻋﻠﻤﻬﺎ ﻋﻨد رﺒﻲ {؛ اﺴﺘﺄﺜر ﺒﻌﻠﻤﻬﺎ
ً  وﻻ،ﻤﻠﻜﺎ ﻤﻘرًﺒﺎ
“The knowledge thereof is with my Lord (Alone)” He kept its
knowledge exclusive to Him, He did not inform about it any close
angel or sent Prophet”
Isma’il Haqqi wrote in his Tafsir “Ruh Al-Bayan”:

… ﻋﻨد رﺒﻰ { ﺨﺎﺼﺔ ﻗد اﺴﺘﺄﺜر ﺒﻪ ﻝم ﻴطﻠﻊ ﻋﻠﻴﻪ ﻤﻠﻜﺎ ﻤﻘرﺒﺎ وﻻ ﻨﺒﻴﺎ ﻤرﺴﻼ
اﻻ ﻫو { واﻝﻤﻌﻨﻰ اﻨﻪ ﺘﻌﺎﻝﻰ ﻴﺨﻔﻴﻬﺎ ﻋﻠﻰ ﻏﻴرﻩ اﺨﻔﺎء ﻤﺴﺘﻤ ار اﻝﻰ ﻗوت وﻗوﻋﻬﺎ ﻻ ﻴظﻬرﻫﺎ اﻻ ﻓﻰ ذﻝك
اﻝوﻗت اﻝذى وﻗﻌت ﻓﻴﻪ ﺒﻐﺘﺔ ﺒﻨﻔس اﻝوﻗوع ﻻ ﺒﺎﻻﺨﺒﺎر ﻋﻨﻬﺎ ﻝﻜون اﺨﻔﺎﺌﻬﺎ ادﻋﻰ اﻝﻰ اﻝطﺎﻋﺔ وازﺠر ﻋن

اﻝﻤﻌﺼﻴﺔ ﻜﺎﺨﻔﺎء اﻻﺠل اﻝﺨﺎص اﻝذى ﻫو وﻗت اﻝﻤوت ﻜﺘم اﷲ ﺘﻌﺎﻝﻰ وﻗت ﻗﻴﺎم اﻝﺴﺎﻋﺔ ﻋن اﻝﺨﻠق
ﻝﻴﺼﻴر اﻝﻤﻜﻠف ﻤﺴﺎرﻋﺎ اﻝﻰ اﻝﺘوﺒﺔ واﻝطﺎﻋﺔ ﻓﻰ ﺠﻤﻴﻊ اﻻوﻗﺎت ﻓﺎﻨﻪ ﻝو ﻋﻠم وﻗت ﻗﻴﺎم اﻝﺴﺎﻋﺔ ﻝﺘﻘﺎﺼر
 وﻜذﻝك اﺨﻔﻰ ﻝﻴﻠﺔ اﻝﻘدر ﻝﻴﺠﺘﻬد اﻝﻤﻜﻠف ﻓﻰ اﻝﻌﺒﺎدة ﻓﻰ ﻝﻴﺎﻝﻰ اﻝﺸﻬر ﻜﻠﻬﺎ واﺨﻔﻰ.اﻝﺨﻠق ﻋﻨﻬﺎ واﺨروﻫﺎ
ﺴﺎﻋﺔ اﻻﺠﺎﺒﺔ ﻤن ﻴوم اﻝﺠﻤﻌﺔ ﻝﻴﻜون اﻝﻤﻜﻠف ﻤﺠدا ﻓﻰ اﻝدﻋﺎء ﻓﻰ ﺠﻤﻴﻊ ﺴﺎﻋﺎﺘﻪ
…
} وﻝﻜن اﻜﺜر اﻝﻨﺎس ﻻ ﻴﻌﻠﻤون { اﺨﺘﺼﺎص ﻋﻠﻤﻬﺎ ﺒﻪ ﺘﻌﺎﻝﻰ ﻓﺒﻌﻀﻬم ﻴﻨﻜروﻨﻬﺎ رأﺴﺎ وﺒﻌﻀﻬم ﻴﻌﻠﻤون
اﻨﻬﺎ واﻗﻌﺔ اﻝﺒﺘﺔ وﻴزﻋﻤون اﻨك واﻗف ﻋﻠﻰ وﻗت وﻗوﻋﻬﺎ ﻓﻴﺴﺄﻝوﻨك ﺠﻬﻼ وﺒﻌﻀﻬم ﻴدﻋون ان اﻝﻌﻠم ﺒذﻝك
ﻤن ﻤواﺠب اﻝرﺴﺎﻝﺔ ﻓﻴﺘﺨذون اﻝﺴؤال ﻋﻨﻬﺎ ذرﻴﻌﺔ اﻝﻰ اﻝﻘدح ﻓﻰ رﺴﺎﻝﺘك.
“(The knowledge thereof is with my Lord) exclusively, indeed He
kept it exclusive to Him and did not inform of it any close angel or sent
Prophet…(None can reveal its Time but He) the meaning is that He
(Ta’ala) concealed it to other than Him with a concealment continuous
up to the time of its occurrence, He will not make it apparent except at
this time in which it will occur suddenly and (this will be made
apparent) by its occurrence itself not by giving information about it,
because keeping it concealed calls to obedience and avoidance of sins,
like concealing the hour particular which is the time of death. Allah
(Ta’ala) concealed the time of the resurrection from the creation so that
the Mukallaf (those who have received religious obligations, meaning
the humans and the Jinns) rush to repentance and acts of obedience at
all times, and if it was to know the time of resurrection, the creation
would be defective in it (repentance and acts of obedience) and would
delay it. Likewise He concealed the night of Al-Qadr so that the
Mukallaf makes efforts in his worship during all the nights of this
month, and likewise He concealed the time on which invocations are
answered on Friday so that the Mukalif makes efforts in invocations in
all of its hours…"The knowledge thereof is with Allah (Alone) but
most of humankind know not" that its knowledge is exclusive to Him
(Ta’ala), some of them deny its occurrence at all and others know that
it will occur certainly and they claim that you are aware of the time of
its occurrence, so they ask you out of ignorance and some of them
claim that the knowledge of it is among the necessities of the
Prophethood, so they take their questions as a way to blame your
Prophethood.”
Comment: Even the misguided Sufi Isma’il Haqqi said that Allah kept its
knowledge exclusive to Him and did not reveal it to any Prophets or angels,
and this saying denies ‘Atai knowledge (given knowledge).
Allah (Ta’ala) said in Surah Jinn, verse 26-27:
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"(He alone) the All-Knower of the Ghâ'ib (unseen), and He reveals to none
his Ghâ'ib (unseen), except to a Messenger (from mankind) whom He has
chosen, and then He makes a band of watching guards (angels) to march
before him and behind him.”
Isma’il Haqqi wrote in his “Ruh Al-Bayan about these verses:

واﺨﺘﺎرﻩ ﻻظﻬﺎرﻩ ﻋﻠﻰ ﺒﻌض ﻏﻴوﺒﻪ اﻝﻤﺘﻌﻠﻘﺔ ﺒرﺴﺎﻝﺘﻪ ﻜﻤﺎ ﻴﻌرب ﻋﻨﻪ ﺒﻴﺎن ﻤن ارﺘﻀﻰ ﺒﺎﻝرﺴول ﺘﻌﻠﻘﺎ ﻤﺎ
اﻤﺎ ﻝﻜوﻨﻪ ﻤن ﻤﺒﺎدى رﺴﺎﻝﺘﻪ ﺒﺎن ﻴﻜون ﻤﻌﺠزة داﻝﺔ ﻋﻠﻰ ﺼﺤﺘﻬﺎ واﻤﺎ ﻝﻜوﻨﻪ ﻤن ارﻜﺎﻨﻬﺎ واﺤﻜﺎﻤﻬﺎ ﻜﻌﺎﻤﺔ
اﻝﺘﻜﺎﻝﻴف اﻝﺸرﻋﻴﺔ اﻝﺘﻰ اﻤر ﺒﻬﺎ اﻝﻤﻜﻠﻔون وﻜﻴﻔﻴﺎت اﻋﻤﺎﻝﻬم واﺠزﻴﺘﻬﺎ اﻝﻤﺘرﺘﺒﺔ ﻋﻠﻴﻬﺎ ﻓﻰ اﻵﺨرة وﻤﺎ ﺘﺘوﻗف
ﻫﻰ ﻋﻠﻴﻪ ﻤن اﺤوال اﻵﺨرة اﻝﺘﻰ ﻤن ﺠﻤﻠﺘﻬﺎ ﻗﻴﺎم اﻝﺴﺎﻋﺔ واﻝﺒﻌث وﻏﻴر ذﻝك ﻤن اﻻﻤور اﻝﻐﻴﺒﻴﺔ اﻝﺘﻰ
ﺒﻴﺎﻨﻬﺎ ﻤن وظﺎﺌف اﻝرﺴﺎﻝﺔ واﻤﺎ ﻤﺎ ﻻ ﻴﺘﻌﻠق ﺒﻬﺎ ﻋﻠﻰ اﺤد اﻝوﺠﻬﻴن ﻤن اﻝﻐﻴوب اﻝﺘﻰ ﻤن ﺠﻤﻠﺘﻬﺎ وﻗت ﻗﻴﺎم
اﻝﺴﺎﻋﺔ ﻓﻼ ﻴظﻬر ﻋﻠﻴﻪ اﺤدا أﺒدا
“And He has chosen him (the Messenger) to make apparent to him
some of His Ghuyub (matters related to the Unseen) related to his
Prophethood (Risalah)…matters that are either among the
fundamentals of his Prophethood such as being a miracle showing its
truthfulness or matters that are among its pillars, rulings such as all the
religious obligations that he made obligatory upon the Mukallaf, the
description of their actions and the rewards related to them in the
hereafter and what is from the matters of the hereafter, such as the
resurrection, the gathering and others from the matters of the Unseen,
whose mention is among the function of Prophethood.
As for what is not related to it (meaning to Prophethood) from any of
the two perspectives among the Ghuyub such as the time of
resurrection, then He does not make it apparent to anyone ever.”
Comment: Here, Isma’il Haqqi, clarified that Prophets are only informed of
some matters of the unseen related to their Prophethood, and as for matters
that are not related to Prophethood, then they are not disclosed to Prophets,
and Isma’il Haqqi gave the example of the time of resurrection and said that
Allah did not reveal it to anyone ever, clarifying that it is not only at the
beginning of revelation, but ever.
Allah (Ta’ala) said in Surah An-Nazi’at : 42-44:
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It is written in Tafsir Al-Jalalayn, Eng. Tran. Aisha Bewley:
« They (the unbelievers of Makka) ask you about the Last Hour: ‘When will it
arrive?’ What are you doing mentioning it — anything about it? "You have
insufficient knowledge even to mention it." Its coming is your Lord's
affair. The knowledge of its time is with Allah, and only He knows it.”
Comment: Tafsir Al-Jalalayn clearly says that only Allah knows the time or
resurrection.
Conclusion: When all the famous books of Tafsir, even the Sufi Tafaseer say
that the knowledge of the Hour is exclusive to Allah, this clearly shows that
the Prophet (saw) was not given knowledge of the Unseen, knowledge of the
Preserved Tablets as claimed by the Barailwis and their leader Ahmad Raza
Khan.
Insha Allah this will be followed by the sayings of scholars of Hadith about
the Hadith of Jibril.
May Allah send Salah and Salam on the Prophet (saw), his family and
companions!

Explanation of the Hadith of Jibril
Below is the explanation of the Hadith of Jibril by the greatest scholars of
Hadith, and one can see that their explanations refute the creed of the
Barailwis that claim that the Prophet (saw) knows the Unseen.
Different wordings of this Hadith:
This famous Hadith is as mentioned in “The compendium of Knowledge
and Wisdom” (Jami Al-Ulum wal Hikam), as translated by Abdassamad
Clarke (a famous Sufi), published by Turath Publishing, Hadeeth number
two p 28:
“Umar also said, ‘While we were sitting with the Messenger of Allah
- one day a man came up to us whose clothes were extremely
white, whose hair was extremely black, upon whom no traces
of traveling could be seen, and whom none of us knew, until he
sat down close to the Prophet, and then rested his knees upon his
knees and placed his two hands upon his thighs and said,
“Muhammad, tell me about Islam.'”
The Messenger of Allah said, “Islam is that you witness that there is no
god but Allah and that Muhammad is the Messenger of Allah, and
establish the prayer, and give the zakah, and fast Ramadan, and
perform the Hajj of the House if you are able to take a way to it.”
He said, “You have told the truth,” and we were amazed at him
asking him and [then] telling him that he told the truth. He said,
“Tell me about iman.” He said, “That you believe in Allah, His
angels, His books, His messengers, and the Last Day, and that you
believe in the Decree, the good of it and the bad of it.” He said,
“You have told the truth.” He said, “Tell me about ihsan.” He said,
“That you worship Allah as if you see Him, for if you don't see
Him, truly He sees you.” He said, “Tell me about the Hour.” He
said, “The one asked about it knows no more than the one asking.”
He said, “Then tell me about its tokens.” He said, “That the female
slave should give birth to her mistress, and you see poor, naked,
barefoot shepherds of sheep and goats competing in making tall
buildings.” He went away, and I remained some time. Then he [the
Prophet] asked, “Umar, do you know who the questioner was?” I
said, “Allah and His Messenger know best.” He said, “He was Jibril
who came to you to teach you your din.” Muslim recorded it”.

This wording is only in Muslim (n 8). Al-Bukhari and Muslim narrated it
from Abu Hurayrah with the following words, as in “The compendium of
Knowledge and Wisdom” (Jami Al-Ulum wal Hikam) p 29, tran. Clarke:
“The two of them (al-Bukhari and Muslim) narrated in the two Sahih
books that Hadith of Abu Hurayrah that he said. “The Prophet (saw)
came out to people and a man came to him and asked, ‘What is
Iman?’ He said, ‘Iman is that you believe in Allah, His angels, His
Books, the meeting with Him, His Messengers and that you believe in
the last rising (from the graves).’ He asked, ‘Messenger of Allah, what
is Islam?’ He said: “Islam is that you worship Allah without
associating anything with Him as a partner, establish the obligatory
prayer, pay the obligatory zakah and fast Ramadan.’ He asked,
‘Messenger of Allah, what is Ihsan?’ He said, ‘That you worship Allah
as if you see Him, and if you do not see Him, He sees you.’ He asked,
‘Messenger of Allah, when is the Hour?’ He said, ‘The one asked
about it knows no more than the questioner, but I will tell you about
its signs: when the female slaves gives birth to her lord that is one of
its signs. When you see naked barefoot ones becoming the leaders of
men, that is one of the signs. When the shepherds of lambs compete in
constructing tall buildings that is one of its signs (and it, the Hour, is)
among five (things) which none know but Allah,’ and then the
Messenger of Allah (saw) recited:
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‘Truly Allah has the knowledge of the Hour and sends down
abundant rain and knows what is in the womb. And no self knows
what it will earn tomorrow and no self knows in what land it will
die. Allah is All-Knowing, All-Aware.” (Luqman : 34)
Then the man went away and the Messenger of Allah (saw), ‘Bring the
man back to me,’ and so they went to try and bring him back but saw
nothing. The Messenger of Allah (saw) said, ‘This was Jibril who came
to teach people their Din.” (Al-Bukhari 50, Muslim 9)

This Hadith makes it clear that the Prophet (saw) was not informed about the time
of resurrection, so conferred knowledge (‘Ata’i Ilm) of such is denied, and thus the
knowledge of the Unseen is also denied. Also this Hadith implies that the Prophet
(saw) did not recognize Jibril first, that is why he said at the end: “‘Bring the man
back to me.” In other narrations, the Prophet (saw) clearly said that he
did not recognize him this time, and among these narrations, we have a
narration from “Sahih ibn Hibban” (173) which is mentioned in “The
compendium of Knowledge and Wisdom” (Jami Al-Ulum wal Hikam) p
29, and its ends reads:
“By the One in Whose hand is my self, he was never disguised to me
since he came to me before this occasion. And (so on this occasion) I
did not recognize him until he turned away.”
Hafiz ibn Hajar mentioned this narration and others and said in “Fath Al-Bari”:
“The narrations that we have mentioned show that the Prophet (saw) did not
recognize Jibril except at the end.”
So here again, it shows that the Prophet (saw) was not given the knowledge of this
Bedouin being Jibril first, and this denies ‘Ata’i knowledge of such.
Sayings of the scholars about the Prophet (saw) not knowing the time of the
resurrection:
Hafiz Ibn Rajab wrote on page 55 about this Hadith as translated by Clarke:
“The words of Jibril: 'Tell me about the Hour', so that the Prophet
said: “He said, 'The one asked about it knows no more than the one
who asks', meaning that created beings’ knowledge of the moment
of the Hour are all equal. This indicates that Allah, exalted is He,
has exclusive knowledge of it.”
Hafiz ibn Hajar wrote about this Hadith in his “Fath Al-Bari”:
“This even if it gives the impression of equality in knowledge, but the
meaning is equality in the knowledge that Allah (Ta’ala) kept its
knowledge exclusive to Him because of his saying after: (and it, the
Hour, is) among five (things) which none know but Allah,’ and a

similar syntax will be mentioned at the end of the speech on this
Hadith about his saying: “I am not more knowledgeable than any
men from you” as the meaning is also the equality in the negation of
the knowledge about it, and in the Hadith of ibn ‘Abbas here, he said:
“Glory to Allah, five matters from the Unseen, none knows them
except Allah” and he read the verse. An-Nawawi said: “It is derived
from this that the scholar, when he is asked about something he
doesn’t know, he should openly say that he does not know it, and this
would not constitute a defect in his status, rather it would be a proof
for his great fearfulness”

 ﻝﻜن اﻝﻤراد اﻝﺘﺴﺎوي ﻓﻲ اﻝﻌﻠم ﺒﺄن اﷲ ﺘﻌﺎﻝﻰ اﺴﺘﺄﺜر ﺒﻌﻠﻤﻬﺎ،وﻫذا ٕوان ﻜﺎن ﻤﺸﻌ ار ﺒﺎﻝﺘﺴﺎوي ﻓﻲ اﻝﻌﻠم
 "ﺨﻤس ﻻ ﻴﻌﻠﻤﻬﺎ إﻻ اﷲ " وﺴﻴﺄﺘﻲ ﻨظﻴر ﻫذا اﻝﺘرﻜﻴب ﻓﻲ أواﺨر اﻝﻜﻼم ﻋﻠﻰ ﻫذا:ﻝﻘوﻝﻪ ﺒﻌد
، "ﻤﺎ ﻜﻨت ﺒﺄﻋﻠم ﺒﻪ ﻤن رﺠل ﻤﻨﻜم " ﻓﺈن اﻝﻤراد أﻴﻀﺎ اﻝﺘﺴﺎوي ﻓﻲ ﻋدم اﻝﻌﻠم ﺒﻪ:اﻝﺤدﻴث ﻓﻲ ﻗوﻝﻪ
. ﺨﻤس ﻤن اﻝﻐﻴب ﻻ ﻴﻌﻠﻤﻬن إﻻ اﷲ " ﺜم ﺘﻼ اﻵﻴﺔ، "ﺴﺒﺤﺎن اﷲ:وﻓﻲ ﺤدﻴث اﺒن ﻋﺒﺎس ﻫﻨﺎ ﻓﻘﺎل
 وﻻ ﻴﻜون ﻓﻲ ذﻝك، ﻴﺴﺘﻨﺒط ﻤﻨﻪ أن اﻝﻌﺎﻝم إذا ﺴﺌل ﻋﻤﺎ ﻻ ﻴﻌﻠم ﻴﺼرح ﺒﺄﻨﻪ ﻻ ﻴﻌﻠﻤﻪ:ﻗﺎل اﻝﻨووي
. ﺒل ﻴﻜون ذﻝك دﻝﻴﻼ ﻋﻠﻰ ﻤزﻴد ورﻋﻪ،ﻨﻘص ﻤن ﻤرﺘﺒﺘﻪ
Allamah Al-‘Ayni wrote in his “Umdat Al-Qari”:
“Because they are equal in the negation of the knowledge about it”

ﻷﻨﻬﻤﺎ ﻤﺘﺴﺎوﻴﺎن ﻓﻲ ﻨﻔﻲ اﻝﻌﻠم ﺒﻪ
Al-‘Ayni further wrote:
“I say: the belief of its occurrence and absence of knowledge of its time
for other than Allah (Ta’ala) is also from the religion”
Zakariya Al-Ansari wrote in his “Tuhfatul Bari” v 1 p 2801:
“The meaning is equality in the negation of the knowledge about it
(inama al-Murad at-Tasawi fi Nafi Al-Ilm bihi)”
Al-Qastalani wrote in his “Irshad As-Sari” v 1 p 1152:
“The meaning is the negation of the knowledge of its time, because the
knowledge of its occurrence is certain and it is a knowledge shared by
1
2

As mentioned in “Izalat Ar-Rayb” of Sarfraz Safdar Khan
As mentioned in “Izalat Ar-Rayb” of Sarfraz Safdar Khan

everyone, and this even if it gives the impression of equality in
knowledge, except that the meaning is equality in the knowledge that
Allah kept the knowledge of the time of its occurrence exclusive to
Him because of his saying after: ‘(and it, the Hour, is) among five
(things) which none know but Allah,’
He wrote further:
“And it (Eman) contains the belief of the occurrence of the Hour and
the absence of knowledge of its time for other than Allah (Ta’ala), and
these two are from the religion.”
Allamah As-Sindi wrote in his Hashiyah of “Sahih Al-Bukhari” (as
quoted in “At-Ta’liq As-Sabeeh”)3:
“It is a Kinayah (metonymy, kind of metaphor) about them being
equal in the negation of knowledge about it”
Mulla Ali Al-Qari wrote in his “Mirqat” about this Hadith:
“He (Allah) informed in many places of His Book that the knowledge
of the resurrection is among the matters that Allah (Ta’ala) kept
exclusive to Him”

تعالى به

وقد أخبر في مواضع كتابه أن علم الساعة مما استأثر

Mulla Ali Qari mentioned in his “Al-Asrar Al-Marfu’ah fil Akhbar AlMawdu’ah”, number 744, a fabricated Hadith about when the
resurrection would occur and he quoted the speech of Hafiz ibn AlQayim in his “Al-Manar Al-Munif” refuting this Hadith, and Mullah Ali
Qari approved the speech of Hafiz ibn Al-Qayim:
“He (Ibn Al-Qayim) said: Indeed, some people in our times who claim
knowledge have openly lied, and they are satiated with what does not
give water, claiming that the Messenger of Allah knew when
resurrection would occur. It is said to such people: He (saw) indeed
said in the Hadith of Jibril: “The one asked about it knows no more
than the questioner” and they distort its true meaning and say: the
meaning is that I and you both know, and this is from the greatest
forms of ignorance and ugliest kinds of alteration, and the Prophet
(saw) is more knowledgeable about Allah to say to someone he
thought to be a Bedouin: Me and you know the Hour, except if such
3
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ignorant people say: He recognised him (the Bedouin) as Jibril, and the
Messenger of Allah (saw) is truthful in his saying: “By the One who
holds my soul in His Hand, he (Jibril) did not come under any form but
I recognised him except for this form” and in other words: “he was
never disguised to me since he came to me before this occasion and in
other words: “Bring back the Bedouin” and they went to find him and
did not find anything and the Prophet (saw) only knew that he was
Jibril after some time, as said by Umar: “I searched for him a long
time” then he (saw) said: “O Umar, do you know who the questioner
is?” and those who do alteration say: He knew at the time of the
question that he was Jibril and he did not inform the Sahabah only
after some time. Then his saying in the Hadith: “The one asked about
it knows no more than the questioner” includes every questioner and
questioned and for every questioner and questioned, this is their case,
but for these Ghulat (extremists), the knowledge of the Messenger of
Allah (saw) equates the knowledge of Allah, everything that Allah
knows, His Messenger knows it, and Allah (Ta’ala) said:
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“And among the Bedouins round about you, some are hypocrites,
and so are some among the people of Al-Madinah, they exaggerate
and persist in hypocrisy, You (O Muhammad (saw)) know them not,
we know them.” (At-Tawbah : 101)
And this is in (Surah) Bara’ah, and it is among the last one revealed in
the Quran, and this was when the hypocrites were his neighbours in
Madinah” End of his sayings (End of ibn Al-Qayim’s speech)
(Mulla Ali Qari said:) Whoever believes that the knowledge of Allah is
equal to that of His Messenger, he is Kafir by consensus as it is not
hidden.”
األسرار المرفوعة في األخبار الموضوعة

744 :رقم الحديث
 وھو متشبع،  وقد جاھر بالكذب بعض من يدعي في زماننا العلم: )حديث مرفوع( قال
:  قيل له،  أن رسول ﷲ صلى ﷲ عليه وسلم كان يعلم متى تقوم الساعة، بما لم يعط
 فحرفه عن موضعه، "  " ما المسئول عنھا بأعلم من السائل: فقد قال في حديث جبريل
 والنبي صلى ﷲ عليه،  وھذا من أعظم الجھل وأقبح التحريف،  معناه أنا وأنت نعلمھا:  وقال،
 إال أن يقول ھذا،  أنا وأنت نعلم الساعة:  من أن يقول لمن كان يظنه أعرابياHوسلم أعلم با

" :  فرسول ﷲ صلى ﷲ عليه وسلم ھو الصادق في قوله،  إنه كان يعرف أنه جبريل: الجاھل
" :  وفي اللفظ اآلخر، " والذي نفسي بيده ما جاء لي في صورة إال عرفته غير ھذه الصورة
،  " ردوا علي األعرابي " فذھبوا فالتمسوا:  وفي اللفظ اآلخر، " ما شبه علي غير ھذه المرة
:  كما قال عمر،  وإنما علم النبي صلى ﷲ عليه وسلم أنه جبريل بعد مدة، فلم يجدوا شيئا
:  " يا عمر ! أتدري من السائل ؟ " والمحرف يقول:  ثم قال صلى ﷲ عليه وسلم، فلبثت مليا
 " ما:  ثم قوله في الحديث، علم وقت السؤال أنه جبريل ولم يخبر الصحابة بذلك إال بعد مدة
 فكل سائل ومسئول عن الساعة ھذا شأنھما، المسئول بأعلم من السائل " يعم كل سائل ومسئول
 ولكن ھؤالء الغالة عندھم أن علم رسول ﷲ صلى ﷲ عليه وسلم منطبق على علم ﷲ سواء،
 وممن حولكم من األعراب:  و ﷲ تعالى يقول،  فكل ما يعلمه ﷲ يعلمه رسوله، بسواء
 وھذا101 منافقون ومن أھل المدينة مردوا على النفاق ال تعلمھم نحن نعلمھم سورة التوبة آية
 ومن،  انتھى،  ھذا والمنافقون جيرانه في المدينة،  وھي من آخر ما نزل من القرآن، في براءة
اعتقد تسوية علم ﷲ ورسوله يكفر إجماعا كما ال يخفى
Then Mulla Ali Al-Qari quoted further speech of ibn Al-Qayim quoting
the Hadith of Al-Ifk when Aishah was accused and the Prophet (saw)
was not aware of the reality of her case until revelation came to him, and
ibn Al-Qayim claimed that such ignorant people who claim that the
Prophet (saw) knew beforehand have the same extreme views as the
Christians had about Al-Masih. And Mulla Ali Qari approved the whole
speech, as he used it to reject the fabricated Hadith about when the time
of resurrection would occur.
Shaykh Abdul Haqq Ad-Dehlawi wrote in his “Ash’at Al-Lamhat Sharh
Mishkat” about the Hadith of Jibril:
““The one asked about it knows no more than the questioner”
meaning: I am not more knowledgeable than you about it, meaning
that me and you are both equal in not knowing it, rather this is the
case of every questioner and questioned, because none knows it
except Allah (Ta’ala), He did not inform any angel or Messenger
about it”
Comment: What Shaykh Abdul Haqq Ad-Dehlawi denied is conferred
knowledge of it, meaning that no Messenger was given such knowledge,
so it denies ‘Ata’i Ilm, and this denial is final, meaning that for shaykh
Abdul Haqq no Messenger was ever given this knowledge as he said: “he
did not inform any angel or Messenger”.
See the scan of the Barailwi Urdu translation of “Ash’at Al-Lamhat” done
by Muhammad Sa’id Ahmad Naqshabandi and published by Fareed
Book Stall at the end of this article.
This Hadith was revealed at the end of the Prophet’s life

If the Barailwis claim that this Hadith denies the Prophet (saw)
knowledge of the time of resurrection at the beginning of revelation, but
at the end, when the Quran was completed, then the Prophet (saw) was
informed of it, then the scholars who explained this Hadith denied such
knowledge for any time, not only for that particular time.
Shaykh Abdul Haqq said that this was the case of every questioner and
questioned as Allah did not inform any Messenger or angel about it.
Hafiz ibn Rajab said that the knowledge of the creation was equal about
it, so it denies any future information about it.
Hafiz ibn Hajar and Mulla Ali Al-Qari clearly said that Allah kept this
knowledge exclusive to Him, so it denies any future information to
anyone as well.
Al-Qastalani and Al-‘Ayni said that negating this knowledge for other
than Allah was also from the Din (religion). So denying such knowledge
for other than Allah is from the belief of Islam and the Barailwis who
claim that later the Prophet (saw) was informed about it, their belief is
opposing the Din of Islam.
Furthermore, this event occurred at the end of the Prophet’s life as
mentioned in the authentic narration of ibn Mandah which states from
ibn ‘Umar4:
“A man came during the last stage of the Prophet’s life to the
Messenger of Allah (saw)…” and he mentioned the rest of the Hadith.
Hafiz ibn Hajar and Al-‘Ayni all mentioned this Hadith in their
explanations of Sahih Al-Bukhari, and ibn Hajar said:
“He (Jibril) only came after the descent of all the rulings in order to
summarise in one sitting the matters of their religion that were
revealed separately, so they could memorise them”
Al-‘Ayni wrote:
“This shows that he (Jibril) only came after the descent of all the
rulings to summarise the matters of the religion”
4
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Ayni and ibn Hajar.

So according to the Hadith of ibn Mandah and the sayings of the
scholars, this event occurred at the end of the Prophet’s life, after the
revelation of all rulings, so the Barailwis have not excuses left.
So the scholars denied such knowledge from the Prophet (saw) and their
denial is forever and it leaves no doubts.
May Allah send Salah and salam on the Prophet (saw), his family and
companions

